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MENTAL INTOXICATION 


world in its physical body, until it is free from the 

necessity of a physical body, it is subject to some form 

of mental intoxication. ‘To overcome mental intoxi- 
cation one must become master of the mind’s actions. By 
overcoming mental intoxication one gains knowledge. When 
all intoxications are overcome, one is unclouded and uses 
knowledge freely. 

The cause of each kind of intoxication is in the mind 
itself. ‘The inert and undeveloped stuff of each of the facul- 
ties composing the indivisible unit mind causes or allows 
the mind’s intoxication, from without and from within. The 
causes of intoxication are operative in the worlds in which 
the faculties of the mind are active. Intoxication of the 
mind is brought about by the increasing or suppressing of 
its normal function in the world in which it is active. 

There are four things inherent in the mind and which 
the mind seeks and with which it becomes intoxicated. These 
are love, wealth, fame, power. Love is of the focus faculty, 


Pv: the time the mind becomes conscious of the 
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in the physical world; wealth is of the image and dark facul- 
ties, in the psychic world; fame is of the time and motive 
faculties in the mental world; power is of the Light and l-am 
faculties in the spiritual world. 

The focus faculty, the faculty of the mind incarnate, 
seeks each of the four in turn, under its many forms in the 
physical world, then turns from each to seek them in the 
other worlds. 

From each of these four arises.its own glamour, by which 
the mind is intoxicated, life after life. None of the many 
forms of mental intoxication can ever satisfy the mind. The 
mind can be satisfied only by a realization of those things 
which stand above or within love, wealth, fame, power. 

A realization of love, wealth, fame, power cannot be 
had until after one clearly perceives what they are. Clear 
perception of love, wealth, fame, power comes by seeking 
the things which are above or within them and from which 
they come. The search for the things which are above or 
within love, wealth, fame, power, rouses and develops and 
makes pure the inert and undeveloped stuff of the faculties 
of the mind, and so removes the causes of the four kinds of 
intoxication. 

The things which stand above or within love, wealth, 
fame, power, are relationship, worthiness, immortality, knowl- 
edge. These are realized only after one has dispelled the 
glamours of love, wealth, fame, power. 


(To be concluded) 








ON THE BROTHERHOOD IDEA 
PART I 
By C. H. A. BJERREGAARD 


OME will wonder why I have chosen to speak about 
S Brotherhood, since that subject has been treated so often 
and must be well nigh exhausted. I do not know 
if everything that can be said has been said. I have 
read very little of the literature that you perhaps have read, 
and I have heard no lectures on the subject. That which I 
shall say is a result of my own thoughts on the subject. I have 
come across the idea of brotherhood and the subject has pre- 
sented itself before me in such a vigorous way, that | was com- 
pelled to examine into it and come to some definite conclusion, 
and to bring it into connection with universal Ideas and the 
Inner Life. 

I am not personal in what I say. If anything seems 
hard, please examine it in the light of truth and you shall 
see that it is not | who am hard, but the Truth. I speak 
about the Brotherhood Idea and shall try to show its meaning 
and content. I am not dealing with any individual brother- 
hood. In what I shall say there is no reference or criticism, 
directly or indirectly to the first paragraph of the original 
Theosophical Society’s platform, that relating to Brother- 
hood; I never knew just what was meant by that paragraph. 
Nor shall I, directly or indirectly, criticise any other broth- 
erhood. I shall simply examine the Brotherhood idea, and 
thus hope to contribute to an understanding of what that term 
means and what brotherhoods stand for. It ought to be useful. 

At the outset it is necessary to make a sharp distinction 
between two kinds of brotherhoods. The first is founded in 
nature and spirit, and therefore universal. It declares that 
all men are brethren. It is often called the “Lord’s mystical 
body,” the “invisible Church,” “the Grand Man,” “Great 
Humanity.” And much emphasis lies upon the name “the 
Lord’s mystical body.” ‘The name involves some of the most 
profound mystery that anybody can be admitted to. So little 
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is known about it, because most people are too crude in their 
conceptions and too materialistic in their life purposes and full 
of fears for the world’s judgment, to enter even upon a novi- 
tiate leading to that mystery. Cold and barren intellectualism 
can never lift even the rim of the garment of that mystery, and 
heartlessness will not even be able to approach the veil. Both 
exclude themselves. No veil can be lifted by a power which 
is not of the veil itself. 

What I shall say on Brotherhood in its most exalted sense 
has reference to this conception: Brotherhood means God’s 
mystical body, a glorified humanity. I hope you will know 
the mystery if you do not know it now. Mankind has always 
longed for its realization, and many attempts throughout the 
ages have been made to establish it. These attempts have, how- 
ever, all failed, and were bound to fail just as any attempt in 
our day, in the same way, must fail, because that Universal 
Brotherhood is not of time or space and can, according to its 
nature, not be established by men or women; it, so to say, 
comes of itself, it ““descends from heaven,” as the Scriptures 
say. I voice the longings of devout people when | say that 
I long for it. I think my words reflect your wishes when | 
say, with all mystics, I long for the realization of that Uni- 
versal Brotherhood which shall unify all races and religions 
which shall change the earth’s polarity, and, thus create other 
planetary changes; which shall manifest in fullness the new 
Naronic Cycle which we already have entered upon; which 
shall place once more the Great Mother and her daughter- 
priestesses before the altars, where they officiated when the 
earth was in obedience; which shall cause all to perceive the 
spiral-breath and be lifted up by the divine whirlwind, which 
is purification; which will bring “the hosts of the Lord” very 
near to us; which will be a state in which we all shall live 
from out the Innermost. I wait for a Universal Brotherhood 
which is an overshadowing, a return of the Christhood to the 
soul, a condition which we all shall realize when we see the 
Parausia in the cloud upon the sanctuary. 

I even believe that such a Universal brotherhood is here. 
But where is it? I believe, I do not proclaim; I believe, | 
say, and no more; I believe that an angelic world has touched 
our earth-planes and is now forming a Universal Brother- 
hood. I believe there are people now living who have felt 
the Great Breath. I have not met them; abstractly I believe 
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they are here. Details I need not give here. It would be 
wrong. But those who may have had experience will under- 
stand. (1 am not speaking to psychics!) In sharp distinc- 
tion to this Universal Brotherhood stand all the “artificial” 
brotherhoods, as they have been called. Of these I shall speak 
presently, but first I must speak more in detail about brother- 
hoods in general. 

To get an inkling of the idea, it is necessary that we study 
such great forces as those which lie behind Buddhism, for 
instance, and which hide in the conception of the mystic 
church. The Theosophical Society has also the Brotherhood 
Idea on its program, but I shall not even try to explain what 
is meant by it; I am not qualified to do so. I have also heard 
of other endeavors, but I am not qualified to speak of them. 
1 am limited to movements which have revealed themselves 
in history and civilization, and therefore I can only speak 
about the brotherhood idea as set forth in philosophy or reli- 
gious systems. But even with these limitations, the subject 
is rich enough and deep enough to be worthy our most serious 
attention, because it will appear to anyone who asks, “what 
is the trend of the social endeavor and human longings?” 
that we all aim at a social condition of life which can best 
be defined as a brotherhood. 

When I say “brotherhood,” I will immediately modify 
my expression and say “‘or sisterhood,” because the term “‘sis- 
terhood” is as good a term as “brotherhood,” generally speak- 
ing. In fact, “sisterhood” would be better, because that word 
contains ideas and sentiments of love which the word “broth- 
ethood” does not. Brotherhood suggests masculinity, and, 
past experience shows historically that nearly all brother- 
hoods have been aggressive in character and have ended either 
by being exterminated by another and stronger brotherhood 
or have destroyed themselves by their own inherent fallacy. 

If we are living in the light of the idea, and not aiming 
at establishing a worldly brotherhood, with an aim or end in: 
time and place, then we are really aiming at a “sisterhood” 
as much as at a brotherhood. A sisterhood suggests something 
fundamental, something essentially constructive and genera- 
tive; an elemental ground out of which can grow anything 
Organic, as, for instance, a union of mankind for an eternal 
purpose. Masculinity and brotherhoods have been in the 
front and have established that which we call civilization— 
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and with which we are dissatisfied. Is it not a fact that we 
all are dissatisfied with civilization, as we call it, or, as we 
also might call it the masculine kingdome It is a fact] 
Maybe another order of human society is coming, in which 
the woman-element may come into its rights! Let us hope 
and work for it! 

Brotherhoods have dominated in state and church; even 
the arts have been controlled by men; thought, whether reli- 
giously or philosophically expressed, has been cast in a mas- 
culine mold and jurisprudence equally so. ‘These are facts; 
but where was the brotherhood idea? Lost, | am bound to 
say, because men dominated and the woman was ignored. If 
the Idea had been recognized, it would not have been so, 
because the Idea is manifold and in its double form of mani- 
festation would have recognized woman. 

The only trace I find of the Idea is this startling fact: 
man has, artistically, involuntarily found himself symboliz- 
ing his religion, his state, his thought and his law, by a fe- 
male figure. By this symbolism he bears witness against him- 
self. He proves that the centrality of his religion, his state, 
his art, his philosophy and his law, and most of his art crafts, 
is feminine or of that quality which he denies in his actual 
life. J shall not now condemn man for his act; but I will 
try to develop the contents of that side of the brotherhood 
idea which he has ignored or willfully excluded. 

It may well be said to be a fact that brotherhoods in the 
past were established for mutual interests and benefits, and 
that the highest idea of a brotherhood, that of a celestial 
society, was ignored or excluded; but it can hardly be denied 
that now and then the historical records do reveal ideal con- 
ceptions behind the external forms. ‘These ideals I am pre- 
pared to say were feminine in character, and, I am almost 
sure that I can prove that all esoteric societies, no matter how 
masculine they appear, were essentially sisterhoods; not that 
they were composed of and ruled by sisters, but that they were 
centered in the sister-idea, and that they worshipped the sister, 
the maiden, or wife, and looked to the woman-idea as their 
mystery. Cities, like Rome, Carthage, Athens, and numerous 
others, held the woman-idea as their highest treasure; and all 
fell and are now no more, because they lost that idea. Egypt 
in all its temples recognized the Sisterhood of all creation; 
it has vanished and is now no more in its office as a leader of 
nations, because priestcraft finally polluted woman. 
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If you will follow this study of the brotherhood idea and, 
unbiased, let yourself lead down to its root, you shall then see 
that the brotherhood idea is feminine in character; that it is 
of that character, of that universality, which is the abyss out 
of which everything has come; that its nature is love, devo- 
tion, trust; that it requires a steady, natural growth, and not 
violence, in order to maintain itself; that it works in secret 
because all nature’s work is in secret; that it is hidden, because 
the Spirit operates in such a manner; that it does not interfere 
with human freedom. Take an illustration from Christianity. 
Its form is masculine. It has only male priests, and it raises 
the cross over everything. It preaches and professes a man- 
god. But all these priests bow down to the mother and never 
speak of their church, except as feminine. They worship the 
Mother of God. 

The case is clear. What follows from this? The logic is 
simple. If we, in our day, wish to exhaust the idea of broth- 
erhood and be true to its fundamentals, then a reorganization 
must take place. We must recast our forms of life and bring 
the centrality of the brotherhood idea to the front, or, at any 
rate, bring it forth and give it a more important place than 
it has had in the past. The feminine centrality of the idea 
must remain the centrality and not be thrown into the cir- 
cumference. If it were destroyed in its centrality it would 
be fatal. The femininity of the idea and the femininity of 
the root of the brotherhood conception must be brought into 
all present forms of existing brotherhoods. 

We talk so much about microcosm and macrocosm. Let 
us incorporate those ideas in our personal and social life. Let 
our brotherhoods also be sisterhoods; by being that, they 
become microcosmic forms of the macrocosmos, because the 
macrocosmos certainly, as far as our knowledge goes, is, at 
bottom, female, is love, is sistership. The Brotherhood Idea 
is complete only when it manifests both brothers and sisters. 

It follows, therefore, that sisters can be both guides, 
counsellors and directors. And why note In the world at 
large, the love element is in operation whether masculine man 
wishes it or not. It tones him down. It takes his sharp edges 
off. Let him therefore willingly change his notions about 
brotherhoods. 

Thus far my arguments have been in the direction of a 
re-definition and a call for a return to fundamental prin- 
ciples, for the realization, that a brotherhood is no true broth- 
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erhood if it leaves out the idea of sisterhood, the idea of the 
eternally-womanly, or the power of the Great Mother. To 
this I will only now add, that the present day is the most 
appropriate for a change. ‘There is an awakening going on. 
Woman will, after a while, come into her right. Let us help! 

The way to handle such a subject as brotherhood is to 
submit it to a philosophical examination and to a practical 
test. And how to do that? This way: Ask yourself what 
your purpose in life is and your answer immediately tells you 
of what value life is to you. Purpose is our real standard, 
our inevitable standard, of value; not this or that particular 
purpose, which may be mere selfishness, but purpose in the 
sense of determination, of an end. 

(1) What is your purpose in life? To find God? If so, 
ask the question and you are asking a philosophical and theo- 
sophical question. Does the brotherhood idea help a searcher 
to find God or the Universal? or, does it hinder the search and 
the finding of Godr That is one way of examining the broth- 
erhood idea. Now for a practical test. 

(2) To the one who has already found God or the Abso- 
lute, a practical test of the brotherhood idea will answer the 
question: does God or the Absolute speak out from Brother- 
hood, and, what does God say? 

Either of the two tests will bring out what there is in 
Brotherhood, whether brotherhood is merely a helpful or 
business-like adjunct in the struggle for success in life, or 
whether the idea has a sacramental power, an occult power, 
to lift us out of the merely human and into the universal. 
Another way of conducting an examination in the value of 
brotherhood is, to find out if the specific brotherhood is keyed 
in the impersonal; whether its object is profit, gain, protection 
or other selfish uses; or if it is truly universal or an expression 
of love, or, of nature’s fundamental law of helpfulness. 

Either of these two methods will also give definite re- 
sults. I have had no final experience with brotherhood, but 
I have formed an opinion, right or wrong, and I base my 
opinion on the facts that underlie the historic development 
of mankind. My opinion is this: Brotherhood, to be of 
value in our day, to be corresponding to the idea of the mod- 
ern world, must at-one the practices of the past and the 
thoughts of the present day and the coming age. It must 
be masculine in form and feminine in heart; it must be flex- 
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ible socially, but firmly rooted in the great natural laws; it 
must be an expression for the individual’s ideal longings, and 
manifest the Grand Man, Great Humanity; and, similarly, 
it must at-one all other opposites. 

It is this view I keep before me in all I say in this article. 
The view has its justification in Idealism. ‘The Idea holds 
all opposites in unity. It has also its roots in Realism, which 
is a union of manifoldness. ‘Thus the at-one-ment satisfies 
all philosophy, and practical life as well. It means harmony 
and peace. It means unity; it joins the inner and the outer; 
it enables a man to work for the feminine in the Idea; it 
enables a woman to work for the masculine in the Idea; it 
makes Brotherhood a sacrament; it manifests the marriage 
idea; it explains the mystery of the divine becoming human 
and incorporating in the flesh; it explains the mystery of the 
transfiguration or the redemption of the body. Altogether 
Brotherhood thus becomes a sublime institution. This, then, 
is my viewpoint. It is my demand of a brotherhood. 

Another test of the value of a true brotherhood, and an 
infallible proof of an unworthy brotherhood, is this: If you 
learn that a brotherhood relentlessly pursues a member who 
in some way or other has fallen out, even for a trifle, then 
you may be sure that that brotherhood is of no universal 
value and is destitute of the unity idea. When a break comes 
between a member and a brotherhood, that organization 
usually reminds the member of his vows and it endeavors to 
put fear into his heart and mind. That leads to an examina- 
tion of the values of vows. 

The vows of a secret brotherhood do not bind the one 
only, they bind both sides; those who administer the vow and 
those who take it. And either side has a right to break or 
ignore the other, if that other side does not live up to the 
agreement. : 

Contracts are null and void in law, when the one par 
does not fulfil the stipulations of the contract; and the other 
party becomes free to act. A marriage is invalid if the mar- 
triage relation is not fulfilled; and a divorce dissolves it. If 
a promoter promises results and cannot produce them, he is 
a fraud in the eye of the law. 

For such reasons a secret society or brotherhood which 
gives no evidence of its ability to do what it promises to do, 
becomes a fraud, an imposition, and cannot enforce obedience 
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to a vow made by a member. It has no legal or moral right 
to do so, either in nature or spirit. The contract which set 
up the society or brotherhood becomes invalid of itself. It 
becomes invalid as certainly as a seed cannot sprout and 
grow on stony soil. 

All moral law rests on mutuality, hence failure to show 
power, activity or results, breaks the bonds of mutuality. 
Again, a secret society which, in virtue of one vow continues 
to demand vows of secrecy on every step, is transgressing an 
occult law and blasphemes the Highest Self. In the occult 
and in the spiritual realms there is no repetition. One hun- 
dred thousand vows are no more binding than one. They only 
destroy their own value and bring a curse upon both parties, 
because the Spirit has been taken in vain. 

Some brotherhoods are secret. ‘That in itself is suspi- 
cious. Why be secret? Nature is secret, in many of her 
ways, to be sure, but that is simply because we do not under- 
stand her, not because she has anything to hide or to be 
ashamed of or fear to have known. Humanity has been open 
in all its historical dealings; its mysteries hide only crime; 
that we find every time a thorough examination is made of 
kings’, queens’ and princes’ actions. But they are not hu- 
manity. The Spirit is descending freely upon everybody who 
is worthy, and is even striving with us to come into the spir- 
itual realm, and never pretends to any secrets. If Nature, 
Humanity, and the Spirit have no secrets, but only mysteries, 
and mysteries which are revealed to all initiates, why then 
have any secret brotherhoods? If they are secret it must be 
because they fear the light; fear nature, fear humanity, fear 
Spirit. To this statement, I except such teachings which 
might be injurious to the immature, or, give criminals a dan- 
gerous power, or mislead the immoral. It would be wisdom 
to withhold such knowledge, but that is only relatively a 
secrecy. 

Brotherhoods which protect themselves by secrecy, and 
brotherhoods which pursue former members, stand self-con- 
demned by the laws of morals and spirit. They are out of 
order and, whatever use they may have performed in olden 
time, they are not and cannot be real factors in Modern Life. 
No more secrecy can be tolerated than that which follows 
from the workings of nature and spirit, and such secrecy 1s 
solemn and mystic and of the Inner Life. Mysticism and the 








ON THE BROTHERHOOD IDEA 331 


Inner Life are not secret, they are simply inaccessible to the 
unworthy ones. The unworthy ones are those who have been 
called “swine,” before whom we should not throw pearls. 
They make themselves unworthy, but cannot be so designated 
by any group of people who haughtily may join themselves 
into a secret order for some obscure purpose. 

Another test to bring out the value or nature of brother- 
hood is this: A Brotherhood, to be the ideal we all call for, 
must be truly, not verbaly universal; that is, it must impress 
us with other-worldliness, and that superior gracefulness so 
characteristic of everything divine and conducted by real 
Masters. No matter how superior and elaborate its organiza- 
tion may be, no bureaucratic form can be a substitute for life, 
courtesy and genuine spirituality. The more intricate and 
formal the organization, the more it becomes a burden and 
nota help. Forms stifle and bureaucratic forms are expensive 
as to money and tend in the very opposite direction of help- 
fulness and spirituality. Other-worldliness, on the other hand, 
does not insist upon ceremony and money. And it is cour- 
teous; it is not distant; it takes an erring brother by the hand, 
and does not ignore, exclude or excommunicate him. It is 
not in a hurry to get rid of him. 

The more a brotherhood conforms to business methods, 
wire-pulling and catering to societary influence, the less it is 
worth, of course. It must grow solely by its own inherent 
spiritual strength. And this strength it draws from the Inner 
Life and it must work in the world by Inner Life methods. 
It is a true mystic body and is mystically active. The flower 
grows silently and quietly under the sun. 

Any mystery to be revealed, must necessarily be preached 
and is obliged to use human tools in its relation to the world. 
But these human tools should not be autocrats; they should be 
ministers, helpers, nurses, living sacrifices. The Spirit re- 
veals itself in that way when operating in the world. The 
Spirit does not seek money and never pretends to knowledge 
and power. 

And now I come more particularly to the other class of 
brotherhoods, those called “artificial,” and which are to be 
distinguished from any “universal” brotherhood. I will speak 
about those brotherhoods which archaeologists call “artificial” 
brotherhoods. The term “artificial” brotherhood is good, be- 
cause the brotherhoods thus designated are truly artificial 
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products. They were “artificial” in the sense that they were 
formed voluntarily and did not grow up naturally. Being 
voluntary products they died when the time conditions which 
called them forth changed or passed out of existence. Only 
indirectly have they had any eternal value. 

However “artificial” such brotherhoods may be, they are 
intensely interesting. ‘They involve the ceremonies of blend- 
ing of blood or drinking something of each other’s blood, 
exchange of gifts, giving of pet names or mystic names, which 
express either character or signify peculiar events or acts be- 
tween those who exchange such gifts or names. Friendships, 
if they are not merely selfish forms, but amount to something 
personally, are founded by such rites and ceremonies and may 
root even deeper. 

That such “artificial” brotherhoods or friendships ex- 
press something fundamentally valuable and important in 
society is shown by the fact that the ancient Norse laws recog> 
nized them. So did Roman, and Byzantine laws. Well- 
known forms of “artificial” brotherhoods are “guilds,” trade 
societies and cloister communities, such as they are known 
both in the Orient and the Occident. But I shall not speak 
about them. I will only speak of the idea back of the brother- 
hood conception, and of brotherhood in the sense that all men 
are brethren or of one brotherhood, like the one Peter, the 
apostle, spoke of (1 Pet. 2:17). 

Any and all brotherhood work becomes “artificial” when 
it enters upon a restless striving upon building up, upon reach- 
ing out, and forgets that the Brotherhood Idea is a mystical 
concept. Artificiality does not build for eternity. No matter 
how unselfish the organizers are, their work will soon, only 
too soon, require adjustment to the surrounding world con- 
ditions. They will, for instance, require money and are bound 
to demand the member’s time and energy; money, time and 
energy which are only honestly spent when the Eternal calls 
and when necessity compels. They will also soon seek influ- 
ential persons, men and women in the public life, in order 
to advance; and instantly they lose their universal character 
and drop down to the level of worldly institutions. 

Only on mystic ground, only inspired by the Inner Life, 
can artificiality be avoided. Mystics do not care for offices, 
honors, influence. They are indifferent to such things; and 
if they, by a mistake get into an artificial brotherhood, they 
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are ill at ease and wish themselves out again. Mysticism is a 
well-nigh lost art of worship. It is a living realization of 
Presence, of the Presence of that living universal personality 
which a human being needs for its existence. This living uni- 
versal personality may be realized by us as an individual form 
of life, as a Person, or it may be realized more naturalistically 
in Humanity at large as a great corporate body, of which we 
feel and find ourselves as integral parts. 

But such realization, such feeling and finding, can never 
take place where there is restlessness and loss of concentration 
in the manifold. Brotherhood life cannot be lived if it is 
merely an incident in our life; if it is merely a side issue and 
to be lived when we have leisure. Society people, so called, 
are impossible members of the Universal Brotherhood. 

As little as we can “find ourselves” in the social whirl, 
so little can we find what Brotherhood is by searching for it 
or by setting it up artificially. We “find ourselves” by com- 
munion with ourselves, and so the Brotherhood Idea is found 
by communion with the Great Humanity. Here, then, is a 
test: The brotherhood idea is found by communion with the 
Great Humanity the Grand Man. If you are in communion 
with Great Humanity, or Grand Man, then you are in the 
Universal and in the Universal Brotherhood; whether or not 
you have a certificate, or an initiation, or a mystic name, or 
number. The two terms Great Humanity and Universal 
Brotherhood become synonymous. It is not the place here to 
go into details as to what communion is. My object at present 
is only to point out what and where the Brotherhood Idea is 
to be found, and how it appears among us in this life. 

Artificial brotherhoods may well be composed of giants, 
earth spirits, rugged characters, intellectual icicles, or of emo- 
tional weaklings, who delight to play with badges, regalia, 
mystic names. Artificial brotherhoods also hold people who 
have not broken through personally and who are mere natural 
phenomena, and really not yet human; also seekers after the 
“know not what” they want, and those fools who hope spiritual 
truth may come to them without any effort on their part, 
besides being members of a brotherhood. 

But the Brotherhood idea requires harmony and har- 
mony is the grand totality of natural and spiritual effort. 
Harmony is at-one-ment. Harmony may be attained by fol- 
lowing one set of universal laws, such as nature teaches them, 
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or, by following another set of laws, such as human society 
reveals them in morals and ethical precepts. Harmony may 
also be found by still another set of laws, such as the Path 
reveals them. ‘These three forms of law are ultimately only 
expressions of one and the same law, of course. Brotherhood 
requires harmony, but that does not say that harmony can 
be found only in the Brotherhood Idea. On the contrary, I 
have just mentioned three other ways. These need no broth- 
erhood for manifestation. 

I will not undertake to advise for or against joining an 
“artificial brotherhood,” but I will set forth some ideas in 
favor of the brotherhood idea, and leave it to you to determine 
what your need may be. In the first place, I must set forth as 
a starting point in all self-examination, in regarding to join- 
ing or not, this question: 

Are you free and so self-reliant that you need no com- 
panionship? Have you so profound a consciousness of your- 
self that you can at any time step outside of yourself and look 
upon yourself as a mere object, and be able to judge yourself 
and look upon yourself as a mere object, and be able to judge 
yourself as dispassionately as you would judge any ordinary 
object which stands in no relation to your 

It is given to very few to be able to analyze their own 
psychological states. ‘That power is rare because few culti- 
vate introspection, and stili fewer are honest enough to tell 
themselves the truth. On account of that defect the majority 
of people need the membership of a brotherhood, in order to 
pursue their occult studies. 

A brotherhood may be to them a guru. It is always wise 
to consult with a friend, a brother, sister, or any superior. 
The mystics hold that it is safer to hear and take counsel than 
to give it. They also say that it is safer to obey than to govern. 

In a brotherhood or sisterhood one has an admirable op- 
portunity to learn to break one’s own will in many things. 
Strange as it may sound, a brotherhood or sisterhood has the 
occult power to let us feel and learn that we are pilgrims and 
strangers upon earth. And that lesson is most valuable, of 
course. No life on the Path, without that initiation. The 
idea that lies in the Universal Brotherhood conception, is one 
of the great secrets of the mystic; it runs in the blood of the 
Inner Life. It is an image in which the individual must 
see itself. It does not reflect like an ordinary looking glass, 
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but it acts like the lover who holds the mirror to let the dancer 
see her own figure, and in that flash discovers her real charac- 
ter. he reflection in such a mirror gives a personal answer 
to the dancer’s devotion and joy. It may also be the god who 
stands in the middle of the Zodiac, around which she dances 
in honor of the Great Mother. Her dance is her confession 
of faith. “Artificial” brotherhoods do not have that power; 
they are mere mirror-like reflections of the outer world and 
are unable to give out any light from within. 

This idea of the brotherhood being a mirror in which 
the dancer sees her own aura is, of course, not evident to those 
who have had no mystic initiation or passed through any 
occult practices. But my illustration contains a true defini- 
tion of that which the brotherhood idea contains. The broth- 
erhood idea enters into all phases of life, the open and every- 
day life as well as the occult. 

The great composer needs many instruments, needs men’s 
and women’s voices; soprano, alto, tenor, bass. With those 
only is harmony possible. Inside of the orchestra each must 
sing and play their part, yet each must play the music of the 
whole. ‘We shall not be perfected,” said the apostle, “with- 
out each other.” 

Mohammed said “there is no god but god.”’ Brotherhood 
says “there is no brotherhood but brotherhood.” ‘True it is: 
so-called friendship is only an excuse for selfishness and for 
distance. It refuses the whole heart. It will not blend. 
Friendship cannot sing the universal harmony, because it does 
not have the full strength, the whole heart, the pure soul; and 
without these the Great All cannot be fully manifested and we 
cannot hear its voice. It cannot establish Universal Broth- 
erhood. 

In the Brotherhood Idea lies buried all our morals, the 
fundamental forms which ought to rule our conduct. Ab- 
stract individualism is suicide. He is a fool who thinks he 
can draw people away from Mother Nature’s order, as re- 
vealed in the Brotherhood Idea. That idea cements us all 
together into one whole and natural order. That idea makes 
us members of each other and members of a great body, which 
is God’s body. Did you ever realize what that phrase “God’s 
body” means? The longer I live the more certain I feel about 
it and the more intensely I seek to find my place in it. I have 
set my life into that effort. 








INDIVIDUAL CONSCIOUSNESS. 
By SCRUTATOR. 


N the Ocean of Parabealun appears a center of Con- 
() sciousness, which develops a radiant golden light; 
that in turn manifests a center of Mind, organized 
consciousness, the manifested Logos, the Lord of Mind 

and minds. 

It would seem that the desire or preference of the Uni- 
versal Mind is to work up every particle of manifested con- 
sciousness into organic consciousness, thus manifesting the 
glory of the unseen. On the return journey to the center, the 
task of the organic consciousness is to develop individual self- 
consciousness after the pattern of the Divine Logos, so that, 
like it, mankind may become individual self-conscious centers 
for manifesting the Divine Life and Light, and become “Crea- 
tors” in turn. 

In the path of evolution, as we build our bodies after the 
general plan in the Mind of the Logos, the action of the mind 
of the senses causes the organs to appear, obedient to the de- 
sires of the mind. At first the action of these organs is sub- 
servient to the will; as evolution proceeds, and we become im- 
mersed in grosser physical matter, the action of the organs of 
the body become automatic—we have lost the power to use 
the will to govern our bodies. The task of the Individual is 
now to resume the reins of government and develop conscious- 
ness in every part of the body, to render it thoroughly sub- 
servient and permeable to the will of the Soul instead of to 
the animal mind; thus lifting up the whole of physical matter, 
transmuting it into finer substance, finer, and still finer, until 
it has become perfectly obedient to the Higher Will and a fit 
vehicle for the Immortal. Thus is man’s consciousness liber- 
ated and he becomes a God. 











ae? Soledad ae <3 ' 
: oe +t 


yn 


oe a 
sige pA ay 
Pee. te. 4 tr 


ae “ot 
ps hee 


«Se 
AS A> %, 


ee ee 











THE FACE IN THE WOOD 


HE picture here reproduced and called “the face in 
the wood,” shows a curiosity, presented to our read- 
ers for their speculation as to how it was formed. We 
have seen the piece of wood, the photograph of which 
is here shown, and were informed it was found in the autumn 
of 1895 in the furniture factory of Striet and Schmidt in Cin- 
cinnati, Ohio; that it came with a shipment of poplar lum- 
ber grown and cut in the hills of West Virginia; that the 
piece of wood was sanded down till it was of the size of the 
picture here given, and it was about one-third of an inch in 
thickness; that it was shown at a meeting of the Cincinnati 
Furniture Exchange, at the Grand Hotel in Cincinnati; that 
it was seen by many people who declared the wood and pic-. 
ture to be genuine, and that the piece afterwards found its 
way to the Museum of Natural History in London, England. 
As reported in a Cincinnati paper of that time, Mr. 
Striet’s account of the piece of wood is as follows: 

“When I first saw this piece of wood there was a very 
fine, or at least, very fair, picture of the medizval clown, 
with his cap and conventional bells, with three tassels hang- 
ing in the most ludicrous and grotesque manner from a dis- 
torted top-knot. ‘There seemed to me a defect in the showing 
made, and I directed another touching of the piece to the 
‘sander,’ and was shocked and displeased that the whole outline 
had practically disappeared. The curious graining of the 
wood at this particular spot, however, led me and my work- 
man to do more with the piece, so it was severed from the 
plank of which it was a part, and the other side of it turned 
to the sander, and almost at once the face was brought to view. 
The wood was then carefully polished and ‘sanded down’ till 
it is of the exact size of the picture (herewith produced) and 
about a third of an inch in thickness.” 

The wood was taken, the account continues, to “my 
friend, the Rev. , whose wife was somewhat noted as a 
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clairvoyant and seeress, and out of curiosity exhibited to him 
the naked piece of wood. He wondered at it, of course, as no 
one has ever failed to do who has yet seen the wood itself, and 
called his wife, and introducing me, said to her: ‘Dear, take 
this and see what you can see.’ She took it and retired to an 
adjoining room, whence she returned in about ten minutes, 
saying: ‘I can make nothing of what I saw, and am im- 
pressed with a glaring, flashing light and a man, seemingly 
an Oriental, sitting under the shadow of a tree.’ ” 

The wood was sent shortly after it was found, to a lady 
residing in Washington, D. C. Desiring to be informed as 
to the kind of wood it was and how or by what means the 
formation was produced, she took it to the Botanical Depart- 
ment of the National Museum of Washington, D. C. There 
it was examined by experts, who looked it over and inquired 
where and how it was found. They were unable to offer any 
explanation of the phenomenon of the face in the wood. They 
did not even agree as to the kind of wood it was. One said it 
was curly maple, another ash, while the opinions of others 
were in favor of different trees native to the States. The face 
in the wood, as appears also in the picture, is formed by the 
natural grain of the wood. The face is shaded gradually in a 
beautiful olive color. But the surrounding grain is of an ivory 
tint. 

Many unusual phenomena are produced by nature in her 
various departments, seldom, however, a phenomenon more 
striking, and which will attract the interest of the curious and 
the thought of the student, than this piece of wood. 

The lady in Washington offered the following explana- 
tion, which was given by her after she had psychometrized the 
wood: “This man is a hermit-ascetic. He lived ages ago in 
this forest glen, in the heart of the primeval forest. I see him 
distinctly. He is tall, large, muscular, and of dark complex- 
ion. He came from an island in the sea. He is of the root- 
race from which came the Dravidians. He is possessed of 
great psychic powers. Electric and magnetic force flow from 
him so strongly that a sphere of protection is formed around 
him, and wild animals dare not approach, though I see birds 
flying above. This man’s force and intense character was such 
that his image was strongly impressed upon the ether, where 
the picture remained, to be later imprinted on the wood in the 
interior of this young tree through electrical exosmosis and 
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endosmosis. Nature is ever seeking to pour her physical 
molecules into the astral or etheric moulds, which serve as 
models for precipitation into forms.” 

Another explanation is, the astral body of the man here 
represented was imprisoned in the tree. Such imprisonment 
was caused either by the spell cast over the man by one pos- 
sessed of magic power, or by self-propounded sentence by way 
of expiation for wrongs committed. The manner by which 
the imprisonment was made and the face produced in the tree 
is, the astral body of the man became attached to the seed or, 
shoot of the tree. The astral of the man then was absorbed, 
and the figure of the man’s face was drawn into and blended 
with the astral or design of the tree, and the particles of wood 
then arranged themselves ~radually and as shown in the rings 
and fiber of the tree. 

Another explanation offered is, the body of the man whose 
face is shown in the wood was killed or died in the forest, 
and his strong face was absorbed by or impressed the shoot or 
seed of the tree, by which the body was taken in through the 
tree’s roots. 

Still another explanation is, the face was produced by 
the strong and intense thought of one who impressed the pic- 
ture on the astral of the seed or shoot, and the physical par- 
ticles arranged themselves according to the astral pattern im- 
pressed upon it by the power of the thought. 

Readers of “The Word” are invited to speculate on the 
cause and manner in which the face in the wood was formed. 
Some may attempt to disnose of the matter by saying that it is 
a freak of nature. Perhaps it is. But what 7s a freak of na- 
ture? and by what law is a freak of nature worked P—Eb. 











THE PATHOLOGY OF THE EMOTIONS 
By ALEXANDER WILDER, M. D. 


UR purpose now relates to the connection of the gan- 
() glionic nervous system with pathology. The field is 

a very wide one; it extends over the whole world. It 

is our task to comprehend what little of it we may in 
brief compass, with reference, however, to the occupying of 
the whole of it. So much has been claimed that we must 
either show plausible right or retire from the positions 
assumed. 

It has been insisted that every vital phenomenon de- 
pended upon the normal action of every ganglionic nerve 
tissue distributed to the several organs. ‘The semilunar gan- 
glion being the first structure from which the rest proceeded, 
their integrity depends vitally upon its soundness. When- 
ever disease exists in a bodily organ, whether brain, spinal 
marrow, heart, lungs, liver, stomach, spleen, kidneys, intes- 
tines or integuments, it must logically follow that such dis- 
ease is directly associated and derived from a morbid condi- 
tion of that part of the ganglionic system entering into its 
composition. It is but a pathology at second hand which 
consists principally of effects of morbid and abnormal action. 
The duty of the physician is to explore to the source. His 
business is to give relief rather than a verbose diagnosis. 

We must acknowledge the difficulties of this endeavor. 
Many seem to imagine that in every case of sudden or unex- 
pected death, it is within the power of medical science to 
demonstrate a sufficient cause, and to point out in this 
structure or that part of the organism the reason why the 
individual could exist no longer. ‘This is a great mistake. 
I do not believe much in these positive positions. The more 
brutal and bestial a man is in asserting them, the less I be- 
lieve that he knows. The bulletins issued while President 
Garfield was lying disabled at Washington were often untrue. 
The medical and surgical treatment disclosed that no master 
of the healing art was present. Professor Esmarch confirms 
this judgment. A similar verdict must be passed in the case 
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of Gambetta. I have no faith in the expert testimony as the 
revelations at the necropsy in the case of Guiteau. If there 
was no other ignorance, the men concerned make too much 
effort not to know except by means which they permit. 

Dr. Copeland long ago remarked that “changes may take 
place in the nervous system sufficient to cause the most acute 
disease, or even to subvert life, without being so gross as to be 
demonstrable to the senses.” To be sure, men now peep 
through microscopes; still, the declaration is true. A con- 
siderable percentage of known lunatics dying insane, exhibit 
no sign or appearance of altered brain-structure. The blood 
and nervous substance are the primitive and essential instru- 
ments of all organic functions; and accordingly, disease and 
morbid predispositions must be referred to the vitiated con- 
dition of the blood or lymph, or to derangement of the nerv- 
ous system. It is probably safe to assume that the blood never 
would become vitiated, except the organic nervous system 
was first affected. ‘This may take place at one point or an- 
other; in the abdomen, chest or cranium; and the cause may 
be varied. Dr. Murray of London has accordingly shown 
us that emotional diseases especially should be referred to 
this department of the nervous structure. 

In all ages it has been the practice to connect the emo- 
tions with the internal organs which are supplied from the 
ganglionic system. ‘Thus the heart is said to feel the pungency 
of joy or grief; the reins to experience mental anguish; the 
bowels to yearn with anxiety. In the Assyrian Tablets the 
liver is also indicated as being moved by exultation and de- 
pressed by misfortune. The spleen has been employed to 
designate anger, melancholy and hypochondria; probably in 
accordance with that figure of speech which applies the name 
of the container, as a cup, glass or bowl, to that which is 
contained. Again hypochondria itself is named from the 
region beneath the cartilage of the breast; and melancholy 
means black bile. We call certain ailments hysteric or de- 
noting an affection of the womb, and our phrenological 
friends have gone further and named their technic phren- 
ology, from phrén, the diaphragm, in which the ancient 
Greeks indeed supposed the interior consciousness, the vital 
spirit and the emotions, to have their seat. Paul also so uses 
the term as including discretion and acuteness. ‘Be not chil- 
dren in understanding, but in evil be as children and in 
understanding be perfect.” 
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The sensations of hunger and thirst, craving for stimull, 
love of light and exercise, the impulse for pure air to breathe, 
the sexual passions, are all the results of changes going on at 
nervous centres and expressed by visceral sensations which 
we call emotions or appetites. What we call ease, comfort, 
good spirits, the enjoying of life, are all conditions incident 
to the ganglionic nervous system. In health our emotional 
susceptibility exists as a pleasurable consciousness; in dis- 
order, the spirits are unpleasantly affected and the mood of 
mind depressed and disturbed. 

The leading emotions which ordinarily seem to produce 
healthy excitement in men are such as hope, joy, mirth, grati- 
fied affection or ambition, the feelings attendant on success 
of any kind, what is called peace of mind, contentment. 
Those, on the other hand, which seem to be depressing and 
injurious are the feelings which accompany disappointment, 
despair, some kinds of anger, general distress of mind, includ- 
ing grief or sorrow or losses of various kinds, fear, timidity, 
terror, apprehensions, the feeling of inability to cope with 
difficulties, and the wounded self-consciousness of sensitive 
persons who consider themselves slighted. Emotion of some 
kind is associated with every thought, word and action. 
Sometimes the emotions can be influenced by the will, but 
more generally the will is either overcome or already weak- 
ened. They vary at different periods of life, as the peculiar 
tempers of children, the strong individual attachments of 
adult life, and the new phases which they assume in more 
advanced years, abundantly show. The sex modifies them; 
the envy, jealousy and capriciousness of women, and the am- 
bition, daring and other passions of men, are largely to be 
accounted for in this way. 

It is usual to attribute epilepsy, shaking palsy and the 
various insanities, to disturbed action of the cerebro-spinal 
system; but I do not consider this as going to the root of the 
matter. It is certain that analogous symptoms are produced 
under emotional impulses. When no restraints or insufficient 
ones are imposed upon emotion, we witness many abnormal 
facts. Foolish fears are no longer dismissed; the uprising of 
morbid feeling are not controlled; and vain imaginings, 
eroundless fears and absurd suspicions take possession of the 
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mind. ‘The viscera, blood vessels and involuntary muscles 
all are morbidly influenced, leading to disturbances in the 
processes of nutrition, circulation and secretion and absorp- 
tion. For example, the effect of fear is to paralyze or to dis- 
turb the action of the heart, as its peculiar intermittent action 
and sharp rapid strokes of suspense will show. Anxiety long 
continued will lead to a slow action of the heart and weak 
pulsation, and other abnormal phenomena. A sudden shock 
to the feelings has induced the heart to cease acting, or to 
excite it to so violent motion as to injure the valves. Terror 
may paralyze the heart; so, too, will sudden joy. Rage pro- 
duces prae-cordial oppression, and has been known to bring 
on angina pectoris. Nervous persons are liable to severe 
throbbing of the arteries on occasion of mental perturbation; 
the abdominal aorta pulsating violently and often giving 
great alarm. ‘The smaller vessels are also often affected, as 
by hyperemia or pallor—these sometimes coming and going 
in turns. The act of blushing is always directed from the 
ganglionic system. In certain conditions of religious fervor 
the blood has actually made its way through the engaged 
capillaries and transuded from the skin. In certain emotions 
the hair will stand erect and the skin become curiously fur- 
rowed. 

The secreting glands, however, seem to be more demon- 
strative. ‘The salivary glands are often influenced in this 
way; appetizing food inducing a copious supply, while de- 
pression of spirits, great mental anxiety, terror, nervousness, 
intense apprehension, all check and even vitiate the secretion. 
The dry, clammy mouth of the young speaker is an example. 
Rage will render the saliva poisonous. It is more than likely 
that the poison of snakes is more or less due to the influence 
of paroxysms of fear or anger; and perhaps, the saliva of 
rabid animals is more or less contaminated from the like 
cause. The sweat-glands are also influenced by emotion, gen- 
erally increased. 

The mammary gland affords a notable illustration of the 
power of emotion to influence a secretion. The child is well 
or ill according to the quality of the milk; it suffers when the 
mind of the mother is anxious or her spirits depressed. 
Medicines as well as poisons act upon the sympathetic sys- 
tem; and the child is generally disordered when the nurse is 
medicated. A whisky-drinking, or beer-guzzling woman al- 
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coholizes the nursing infant. The wife of a carpenter saw 
her husband assaulted with murderous intent; a moment later 
she gave suck to her child, then in health, producing convul- 
sions and speedy death. All the passions and sins of a woman 
work their way into her milk. 


The glands pertaining to the sexual system are equally 
sensitive in their way, and respond to the various emotions 
with a readiness like electric communication. Secretions are 
excited to unwonted activity or checked; and it may be well 
to remark in this connection that as much diligence should be 
exercised in regard to thought as to act. A very large ratio 
of the nervous, choreic and hysterical disorders to which 
youth and adults are subject can fairly be imputed to in- 
ordinate contemplation of erotic subjects. The evil thoughts, 
Jesus declared, are what defile the man. We add: they 
impair the intellectual energy, weaken the nervous system, 
and destroy the health. A large harvest is reaped by medical 
charlatans, and impostors of every school of practice, off the 
unwary who have erred in this matter of imagining. 


The lachrymal glands, however, are the most responsive 
to emotional excitement. We have indeed sometimes imag- 
ined that they were under the control of the will. The stom- 
ach exhibits the greatest sensibility to such agencies. It is 
very vascular, and the blood vessels are freely supplied from 
the solar plexus in its immediate neighborhood. Offensive 
objects or even the thought of them will nauseate or otherwise 
disturb it, as everybody knows. They will even arrest hunger. 
The effect of excitement on the digestive process is equally 
familiar. Emotions of one character will arrest or pervert 
the secretion of gastric fluid; those of an agreeable nature 
will stimulate the flow. Most dyspeptics are serious or soli- 
tary at their meals. Those who find life a painful conflict 
suffer distress from the peculiar sensations at the gastric 
region; there are often a peculiar faintness and sense of sink- 
ing, and food is swallowed with difficulty. 


Dr. Browne of the Newcastle Lunatic Asylum observed 
four patients, one of whom had the sensation of light in this 
region of the body, and the others complained of darkness 
there. We might propound some curious questions in this 
matter, for there is much behind it. Again, many persons are 
low-spirited and melancholy when their food is digesting, and 
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become immediately cheerful after it. When the stomach 
is unable to digest its contents there is emotional distress. 
With such persons there is more or less irregularity of the 
bowels; they often are menaced with diarrhcea and even dys- 
entery. Persons of a sluggish and melancholic temperament 
are liable, under depressing emotions, to constipation. The 
form of insanity called melancholia is characterized by this 
condition. ‘The liver will become large and congested and 
the evacuations pale, when there has been continued anxiety 
or excitement. In other cases, where there has been great 
mental distress, there will be copious secretion of bile. Oth- 
ers, when passing through mental suffering are subject to 
hemorrhoids. 

The liver and the emotional nature are indeed very in- 
timately associated. It is influenced by every emotion, and 
the disturbance of the pulsations is attended by singular and 
wonderful influence over the mind. Many persons have a 
“bilious attack” every time the mind is affected unpleasantly; 
and jaundice is sometimes produced by sudden or severe emo- 
tion. While we are laboring under the influence of fear, 
anxiety or other emotions of this class, there is likely to be a 
material derangement of the digestive organs. ‘The indi- 
vidual has a dejected aspect; his movements are languid, his 
eye dim, his natural force abated, and his attention is easily 
concentrated on the cause of distress, whether real or imag- 
inary. He is unnerved and fears the approach of difficulty; 
he shrinks from strange society, and is apt to let the sensa- 
tions in his disordered organs absorb his attention, greatly 
increasing his distress. “The tongue becomes coated and is 
often tremulous. Appetite succumbs and sleep becomes un- 
refreshing; seeming to leave the sufferer more weary and 
exhausted than before. In other cases there will be copious 
discharges of vitiated bile. 

The disordered conditions of the ganglionic system not 
only induce a disordered action in the various internal organs 
of the body, which interferes with nutrition, but there is more 
or less interference with the action of more remote parts. The 
functions of the cerebro-spinal system are impaired, the indi- 
vidual becomes less able to bear up against anxiety, is jaded 
and less able to work at his usual business; and in time the 
memory and mental faculties become disordered. It is diffi- 
cult to fix the attention on objects of interest and duty; the 
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mind grows confused, and the whole physical system weak 
and depressed. 

It is ill for a man who has been actively engaged for a 
lifetime to give up his pursuits for the evening of life. He 
exposes himself to the liability to fall into this very mental 
and physiological condition. Idleness is the devil’s agency, 
in an old person as well as in a young one. The constitution 
of human beings predisposes to more serenity and cheerful- 
ness at this period of life; the capacity to enjoy is greater, 
if more passive in its character. Yet the sadness of the old, 
the reluctance of those about them to let them do what might 
be of interest to them, even to grudging them a long evening 
time before taking the final sleep—is a very dark feature of 
our civilization. 

Many of the modern disorders of the kidneys and urinary 
organism are also to be attributed to emotional and other 
disturbances of the ganglionic system. Bernard divided the 
sympathetic nerve in several animals, and produced saccha- 
rine urine and copious accumulations of aqueous urine. We 
notice the same thing in hysterical patients and individuals 
when very anxious, for one reason or another. Beneke found 
that under a languid and depressed state of mind there was a 
diminution of urea and urates. Begbie perceived that great 
depression of spirits produced oxalic acid; and that acute 
mental distress was characterized by uric acid and urates. 

The sexual system is most decidedly affected by emo- 
tion. The periodical functions in the female sex are mark- 
edly influenced by sudden or depressing agencies. The male 
who has secluded himself from the other sex, or has exhausted 
his nervous energies by mental strain, or by cares of business, 
or has little affection for his conjugal mate, is more or less 
impaired in function. 

Amenorrheea is liable from depressing emotion or sud- 
den shock; excessive flow from exciting anxiety; even men- 
orrhagia, and severe pain are not uncommon. ‘The unborn 
child is a frequent sufferer. Teratology owes much of its 
literature to this cause. So with the whole category. 

The organs of the man which receive the principal shock 
suffer the worst from emotion, are the digestive. When a sur- 
gical operation is contemplated, or a great labor to be encoun- 
tered, the stomach should be fortified. In the woman, the 
womb and its auxiliary organism receive the full mischief. 
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Hence she feels all woes and all delights from that organism; 
and the hysterical outbreak is to be attributed to that fact. 

In so far as the mind is influenced by the body, the con- 
dition of the ganglionic system determines that of the emo- 
tions. ‘he intellectual faculties themselves derive their zest 
and power of action from the action of the sympathetic nerves 
which are supplied to the blood-vessels of the brain. The 
extraordinary supply of blood to the cerebrum has been al- 
ready noticed. In every cell of every ganglionic tissue is a 
little capillary from the artery, and of course a fiber of the 
ganglionic system with it, by means of which the emotions 
influence the cerebro-spinal system. 

Fevers, of whatever character, afford the most convinc- 
ing evidence that the ganglionic system is the seat of disease. 
The stomach will not retain its contents or desire food; the 
liver ceases to produce healthy bile; the intestines and kid- 
neys betray that the body is not in health; the action of the 
heart is hurried or oppressed; the lungs expire less carbonic 
acid. ‘The cutaneous secretion is also affected, and all the 
vital forces are impaired in fever. 

In cholera, the phenomena are of the same kind, but 
differ in degree. The fatal depression in this disorder con- 
sists in the complete annihilation of action of all the vital 
organs. It may, however, be imitated by pressing the solar 
ganglia upon the fore-part of the vertebral column. The col- 
lapse in cholera and the cold stage in intermittent fever have 
much in common; and the reaction is often characterized by 
febrile symptoms. ‘This syncope is sometimes so intense as to 
kill the patient outright, with no other symptom. In Bengal, 
instances have been known of cholera patients “knocked down 
dead as by lightning.” During the Crimean War, the English 
troops experienced a fearful mortality from cholera, in the 
form of cyncopal asphyxia. 

Dickens, in his “Household Words,” in 1887, describes 
what he denominates “Cold in the Coat.” “It is bitterly cold 
—that clammy, deadly cold of these climates, against which 
no clothes seem able to protect you. It is a cold which is not 
felt in the chest, nor hands, nor feet, as our cold in Europe is; 
but it is sure to strike first at the stomach. You were well 
just now; and, trying with all the philosophy at your com- 
mand to be jovial under difficulties, suddenly you are seized 
with agonizing pains just below the chest. In vain you try 
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to make light of it. You are obliged to lean for support 
against the first thing or person at hand. Your extremities 
have become chilled and useless—you sit and double yourself 
up, hoping for warmth and quiet; at last you lie down and 
writhe in the intensity of your pain. If you are driven to 
take brandy (hot brandy and water is best), you feel a pecu- 
liar sickness for some minutes, and then the pain slowly sub- 
sides; but it leaves you stupid and depressed for hours after- 
ward, and trembling and nervous. 

“The only way to give yourself a chance of escape is by 
winding some 20 yards of silken or woolen sash tightly around 
your loins and abdomen. It is the custom of the country 
the dress of the peasant and the prince; and you will soon 
understand that it was not adopted without a reason. ‘This 
was the commencement of that sickness which carried off 
numbers of our troops. The doctors called it cholera; it was 
only cold.” 

The evidence that this attack was a shock at the solar 
ganglion seems to be almost incontrovertible. Its difference 
from common intermittent fever, appears to me to be chiefly 
in degree, rather than in the nature of the assault. Of course, 
I give the talk of malaria no special consideration; nor does 
it deserve any from intelligent individuals. 

Any change of the relation of parts, such as follows tap- 
ping for dropsy, the birth of a child, or even the removing of 
an internal tumor, will also produce shock, syncope, and some- 
times death. 

Persons die from over-exertion; animals taxed beyond 
their endurance, birds driven irresistibly by the wind, fall 
dead. Individuals in the height of passionate feeling, states- 
men and others, have died at the moment of anxious endeavor. 
The extravagant excesses of college athletes and prize-fight- 
ers involve a like danger. Fear and fright are familiar causes 
of sudden death. 

Unfortunately, we are overrun with a prodigious variety 
of names for disordered states of the body, till real pathology 
is likely to be lost sight of. A prominent symptom commonly 
fixes the name or title of the case. An excessive secretion of 
urine is diabetes; and so we have asthma, apoplexy, dysentery, 
and a swarm of designations, often very convenient, yet afford- 
ing occasion for the idle to follow a routine treatment. 

Good medical authority upsets many of the definitions. 
Apoplexy occurs without stertorous breathing or rupture of 
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a blood vessel, or any lesion of the brain. Abernethy be- 
lieved that, in tetanus and other nervous affections, it was a 
most material point to operate on the brain through the 
medium of the digestive organs. Again, these nervous dis- 
orders are much mixed. Apoplexy and epilepsy will pass 
by insensible gradations into each other. Neuralgia, chorea, 
tetanus, anesthesia, and paralysis have been observed in the 
same patient. Mesmerized persons sometimes on being re- 
stored to normal conditions, exhibit symptoms of these com- 
plaints. 

The sicknesses of the poor and their defects of nerve- 
structure are to a preponderating degree the result of bad or 
insufhcient nutrition, and so are glangliasthenic. Hypochon- 
driasis is the manifestation of a disordered nerve tissue, which 
produce the sufferincs from causes which we denominate 
imaginary. Indigestion is a common accompaniment, and it 
is liable to pass into the form of insanity called melancholia. 
The energy of the solar ganglion and that of its accessories 
is impaired, and so the brain and stomach are rendered in- 
competent to the discharge of their normal functions. The 
same state of things occurs among women at what is called 
the change of life. 

Insanity is a disease of debility, and insane individuals 
are liable to all varieties of perverted and enfeebled action 
of the ganglionic centers, such sensation as fullness, heat, cold, 
emptiness, sinking, are common with them. 

Neuralgia, angina pectoris, asthma, pertussis, are all 
nervous complaints, existing in many cases independently of 
any primary affection of the brain or spinal cord. Neuralgia 
is a frequent accompaniment of the hysterical temperament. 
Angina pectoris is a disease of the nerve-tissue of the thorax 
or heart, spasmodic asthma is the result of abnormal action 
of the pulmonic plexuses. Pertussis is the sequel of a dis- 
order of the superior cervical ganglia. So we may run the 
rounds. 

Dysentery is primarily a disorder of the nerves of the 
intestines. The leprosy of the East, elephantiasis, is referable 
to conditions of the great sympathetic. The disorders of the 
old are generally to be attributed to defect at the organic 
center. But it is not necessary to go further. 

To repeat the words of Dr. Davey: “The ganglionic 
nervous system may be said to constitute the bond of union, 
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both in health and disease, between all parts of the corporeal 

fabric—to link together organs the most remote as well as 

those most contiguous; to bind into one harmonious and 

dependent whole each and every tissue and structure we 

possess. The study of it alone, either as physiologists or 

pathologists assures us that in the oft-quoted words of Pope, 
“We are parts of one stupendous whole.” 

“Tt must now be obvious,” says Dr. O’Reilly, “a thor- 
ough and comprehensive knowledge of the laws and connec- 
tions which govern and regulate the animal and organic ner- 
vous system is indispensably required by every medical prac- 
titioner. Such, in reality, being the Alpha and Omega of 
medical and surgical science. It is the foundation on which 
a permanent superstructure, capable of containing a universal 
knowledge of the nature of diseases, as well as a true explana- 
tion of the modus operandi of therapeutic agents, can be 
expected. 

“Tt is, to use the words of Prof. Martyn Paine‘—what 
will ultimately distinguish the scientific from the superficial 
physician.’ ” 





OCCULTISM. 


By SCRUTATOR. 


flowering of the human soul. It is the true Gnosis, 
the conscious union with and use of the hidden forces 
of Nature, which are thus made stepping stones to the 
Divine. Occultism is knowledge of Wisdom, and Wisdom 
born of Knowledge. 
From the flower of compassion grows the fruit of 
Occultism. 


(J ioweiing of (not occult arts) is the budding and 








ON CHARACTER 
By JANUS BAGGE 


HARACTER is the best religion of manhood, and, 

( , vice-versa, religion is best taught by character. Char- 

acter grips men, and so does religion. Both are more 

than manhood; they are spiritual realities, but need 

man for realization and revelation. In a man’s character God 

realizes himself; he becomes human. In religion God reveals 
his plans and his purposes and his beneficent designs. 

In both character and religion is revealed an inner power. 
John Stuart Mill called character a “completely fashioned 
will.” Lincoln praised Grant because, as he said, “the great 
thing about him is cool persistence.” Inner power does not 
crush, it develops. Character and religion are developments 
and they develop; they are both moral energy working for 
good and spiritual mastery. They are always needed and 
“passeth knowledge.” 

“Who shall ascend into the hill of the Lord?” Character 
and religion! Who are “my witnesses” (Acts 1:8)? Char- 
acter and religion! Absence of character and religion cause 
a human collapse as surely as powerful machinery will shake 
down the weak building into which it is put. They require 
actuality and can not thrive when it goes down in the storm. 
It is surely true what Lincoln said, “I am not so much con- 
cerned about God being on our side, as I am that we be on ‘1s 
side.” ! 

What is the secret of success? Henry Ward Beecher an- 
swered the question when he told about his method of work- 
ing. Said he: “I do not do more, but less, than other people. 
They do all their work three times over: once in anticipatior ; 
once in actuality; once in rumination. I do mine in actuality 
alone, doing it once instead of three times.” Beecher was 
right. The universe was not made in sections. It is of ove 
piece. 
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If character is made to be an every-day religion it is not 
heavy work to help others to manliness. Answered a little gicl 
who carried a big bundle: “O, no, it is not heavy; it’s my 
baby brother.”’ In character there is a personal element. It 
is neither an abstraction nor a haughty virtue acquired by ‘he 
few; it is for all. It is common, but not commonplace. 

Character is consolidated thought. Said Sotiri: “You 
see, father, I have obeyed.” He did not merely think he 
would win the Marathon race, he obeyed his thought. His 
thought consolidated was action. His will was the means. 
Will is always persistent, or rather persistency is only another 
name for will or consolidated thought. ‘Therefore, let us do 
as Ben Jonson said: “When I once take the humor of a thing, 
I am like your tailor’s needle—I go through with it.” 





THE POLARITY OF THE SOUL. 


By SCRUTATOR. 


turbances will invariably point to the north pole, so 
the soul, if allowed to swing free from counter attrac- 
tions, will as invariably turn to the Good, the True, 
and the Beautiful. 
Do not forget the Light that is within you. Powers of 
darkness cannot separate you from it. 


" S the magnetic needle if left free from counter dis- 


























THE COMMUNAL SERVICE OF HEALING 


By JAMES L. MACBETH BAIN 


yr HERE is a mode of holy service that is especially 
fitted for the expression of the genius of the quiet 


mystic soul, and appeals to all the best of his power. 

It is the communal service of healing, wherein we 
sit, very much as Quakers are accustomed to sit, in silence; 
only with the object of blessing the other and not one’s self or 
one’s own. And, this Christly or altruistic element just makes 
all the difference in the virtue of the body communal, and 
therefore in the fruits of this body. 

For that many and truly marvelous works of healing, 
organic and functional, and of the mind and soul as well as 
of the flesh are thus effected, we can surely vouch. So much 
is this the fact that I am now surprised at no work I am told 
of as done through it. 

Certainly, inasmuch as we are all becoming more potent 
in the super-physical degrees of our nature, many among us 
now working telepathically and otherwise more easily and 
eficiently than through physical contact, absent treatment is 
the mode of the healer of the future. 

And here we can answer, and well apropos, the question 
of so many earnest souls: What must I do to become a 
healer? How can I receive the power to bless? 

That we may participate to any measure in this holy 
service of life, it is only necessary that we be altogether in the 
Will of Love. And we must, each of us, ask our own heart 
or personal will: Art thou yet in the power of the Holy 
Love? Art thou in the desire to server Art thou in the will 
to bless? Is the deepest cry of our nature: Suffer me, my 
God, only to serve Thy dear body. I would give all my good 
unto those who need it most. Do we know this to be the one 
good above all else that we yearn for? Then let us be assured 
that this is indeed our service, and that the desire of our 
heart shall be given to us. For this is, par excellence, the 
service of Love. And Love soon makes us fit for her work. 
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And as soon as we are clean of heart and hand, and whole in 
all our bodies of power, we shall be initiated into this most 
holy service of Love. And in this initiation is communicated 
the power to bless. 

But there are souls who are specially prepared in the 
furnace of the heart of power for this service of life, and we 
may call them the fireproof vessels of Love. 

For these souls have been so tried in and so made ready 
through the fires of suffering, that they are now fit to serve as 
vessels for the receiving, conveying, and applying the holy 
Fire of the Great Love, even the Fire of Life, unto those 
who are able to receive it in its powers of cleansing, quick- 
ening and healing. And this potency, and the fineness and 
virtue of the fire they convey, are in exact ratio to the strain 
or stress of the agonies, or to the intensity of the fires through 
which they have passed. 

Verily, out of the storm hath come their strength, out of 
the fires hath their new life been born; and so we may call 
them the children of the Fire of God, the fruit and lovers of 
the holy flame. And their proper abiding, their congenial 
home, is now in the activity of the great Love-soul of God. 
They are dwellers in the Heart of Christ, and the Christ- 
Heart functions through them. In this degree of our divine 
humanity they serve, pouring ever forth the strong wine of 
life, even the live blood of the spirit, the health of God, the 
virtue of the Holy Christ, the power of the real Presence, unto 
all who are able to take it from them. 

Now this fire is the Love of God, and the holy flame is 
to them the sweet Presence of God. And it is the comfort 
of their dwelling unto all the ages of their lives. Here is 
their eternal Home, and this is the holy Temple of their ser- 
vice as long as they will so to serve. Here is their endless 
rest, here is their never passing joy, here is their unfailing 
peace. 

Surely, surely this is life; life sweet and full. Surely 
this is perennial youth. Surely in this is the strength of the 
ageless, deathless Christ. Yea, this is Christ in us. Yea, this 
is God. And many are they whom I have been privileged to 
meet who are in this holy service. And oftimes have I re- 
ceived through their heart the good cheer of the Love of God, 
and so sent on my earthly way. 

One great use of these human hearts in the service of 
healing is to gather together the feeble and needy little ones 
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of their own human body of the Lord of Life, and to bear 
them as in a vessel to the Heart of Christ, the one Great 
Healer, ever present with those who will to serve the poor, 
or feeble, or diseased. 

Now, these needy little ones are given to our care through 
the use of our human sympathies, and just for this service. 
And our heart or whole affectional nature is used as a vessel 
of love or body of homely life for this gathering and bearing 
service. And the best service we can do for these littles ones, 
whom we have drawn or gathered into our heart, or who 
have come, through their own desire or feeling of need, into 
our heart, is to empty our vessel right into the heart of the 
ever present Christ. For Christ is the great Two-in-one, 
the Father-Mother Love, even the whole goodness of God 
for us. And we have mothered these little ones, but only for 
a time, and only to bring them unto the bosom of God. We 
have borne them as our personal burden as long as the wis- 
dom of love saw it well for us so to do, only that we unburden 
our heart into the heart of the One Great Bearer of the burden 
of our human woe. And surely in this is the wisdom of God 
for healer as truly as for patient. For we of ourselves cannot 
bear the burden. Surely our human heart would fail us did 
we essay the load. And many of our best human hearts have 
failed, and long time ere they have fulfilled their service of 
life, because, nobly-born—ay, divine-born—as they are, they 
have tried to bear a burden that can only be borne by the 
Heart of God. 

Now, when such souls are come together in the will to 
fulfil this most holy service, the higher ones are already there 
in our midst, and this spiritual supermundane body of service 
has thus been already formed in the Power of the One Love or 
Holy Will of Blessing. But the human mediatorial body of 
service has not yet been formed. And unto its due formation 
it is well to diagnose, and arrange accordingly in the circle or 
group, the personal qualities represented by the ministrant. 
Thus: male and female bodies should, if possible, so alter- 
nate that they will be mutually serviceful. For in the com- 
position of this mediatorial body all our good human elements 
are needed for the poise of a whole strength, even as they are 
needed in the building of any of the bodies of health. 

Thus the good of that which manifests, so often per- 
versely as obstinacy, is needed to complement the good of the 
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more facile or yielding temperament, the good of the cold 
and self-possessed is needed to complement the good of the 
ardent and more expansive soul, the good of the matter-of- 
fact, even ferre-d-terre nature, is needed as a ballast to hold 
down in this place of service the ethereal richness of the more 
spiritual mind. For were there only the fiery elements pres- 
ent then would the whole body of our personal magnetic 
power soon be consumed through the intensity of its own 
fiame. And were there only the cold, matter-of-fact ele- 
ments present there could be no rising into, and union with, 
the superior degrees of the Christ-body. And were there only 
the watery elements present even the fine fires of heaven would 
be absorbed, extinguished, and lost for the present service of 
Life in the damp mists. 


This is the service of our temperamental virtues, and in 
it is hid a very fine and beautiful and rich vein of the great 
doctrine of our Christ, for the joy of the new spiritual genius 
whose delight is to mine the deeps of the divine humanity, 
and to bring forth out of the mystery of the ages these price- 
less treasures of God there waiting to be revealed and given as 
a new-found gladness unto the little ones of the Kingdom of 
Peace. 


Now unto the formation of this mediatorial body we 
bring our best thoughts, our purest desires, and our sweetest 
will of blessing, and so we sit in silence for a time, realizing 
that all those virtues and good elements of our whole nature 
are being blended with the goodnesses of all present, both in 
the body and out of the body. Thus is the spiritual psycho- 
magnetic body of our service formed according to the laws 
of the inner life. 


Much and beautiful doctrine has been already given by 
greater and finer seers than I concerning this process of for- 
mation, and therefore I leave the service of this doctrine to 
those brothers and sisters in Christ who are better qualified 
to fulfil it than I. Suffice it here to say that to the seer it 
appears as a chain of light, varying in colors according to the 
temperamental virtues of the sitter, each color blending with 
the other or complementary color, according to the laws of 
light’s manifold vibrations and their various degrees of speed 
and other intensities. 
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From this doctrine, scant and fragmentary though it be, 
will arise a sense of the most grave importance for the clean- 
ness all through—cleanness of flesh and of heart, of hands 
and of desire, of clothing and of will, of thought and of ac- 
tion, of all those who sit at this feast of the service of the 
Lord of Life. 

I, for example, have been sorely hurt by sitting during 
such a service beside a brother whose body was drenched, 
saturated and poisoned through and through with nicotine, 
caused by heavy indulgence in smoking. And if such hurt 
can be effected through the agency of a material poison, what 
degree of hurt may not be effected through the agency of 
mental and psychic poisons. Ah, there is good reason why 
the participants should wash them clean from head to foot 
before they enter the holy place. 

To all who are ready to hear, what I have already writ- 
ten in “Corpus Meum,” p. 3, concerning the inestimable val- 
uable use of uncooked water, especially rain-water, for the 
cleansing of the body of. flesh, will be a very real gospel of 
Life in this present matter. Do it wisely, brother; do it well. 
It may take years for the full work of cleansing to be done. 
Therefore, be in no hurry, and no hurt will come to your 
present bodies through this prolonged process of internal 
washing. 

I repeat it, for I cannot overestimate the value of this 
service: cleanse thus your flesh from within, and you will 
need little cleansing from without. What really matters for 
you now is that you be clean through and through in all your 
bodies of desire, or will, and action. Do it wisely, sister; do it 
well. It means so much for your efficiency in the sweet 
service of Life. 

But our appreciation of the importance of physical 
cleansing does not in any way lessen our sense of the super- 
importance of the cleansing of the psyche. Now this is 
what is meant by the cleansing of the soul from sin by virtue 
of the Blood of Christ; and of this process we would now 
speak a very little, inasmuch as it is related to our present 
theme; and even as we see it fulfilled in the innermost of the 
Holy Temple of our Divinity. 

‘When the whole body of the Healing Power has been 
thus formed, the Christ or God-Love essence necessarily flows 
into it and makes of it, as it were, a bath of the healing virtue, 
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perfect in its divine and human elements. And the souls 
whom we bring by thought into our actual present conscious- 
ness, or who, by the power of their own initiative come there- 
into, are literally bathed and permeated through and through 
in this communal bath of the Divine Love. And the energy 
of the Holy One, energizing them through and through, 
cleanses them of all their present and active personal defile- 
ments, and quickens and renews them in all their own indi- 
vidual powers of divine self-healing, by heightening or in- 
tensifying their spiritual consciousness of union with one an- 
other in the God-Love. 

It is well to say here that for the efficiency of this service 
it is not at all necessary to name the patient or the disease. 
It is not necessary even to know the patient or the disease. 
It is not necessary even to hold the patient in your conscious 
thought. For in this service we transcend the degree of or- 
dinary human consciousness and all the limitations thereof. 
Indeed, I feel sure that it is better in your present conscious- 
ness not to recognize the disease, and the Holy Genius a-work- 
ing in us certainly wills so to work. We only know then that 
God is and what God is. We are in fact in this present 
Divinity. And we know God to be, and to be Light, or Life, 
or Peace, or Joy, or Strength, or any Good of which the 
patient is in need. And being in this consciousness, the one 
whom we are given to serve is necessarily drawn into its vir- 
tue, and blessed accordingly. And, as I have already said, a 
symbol or actual image of the virtue needed will most likely 
arise spontaneously in the imagery of the healer. 

But many are the phases of this mode of spiritual treat- 
ment, and they all have their use. And even though we 
emphasize cne of these phases we do not deny the use of the 
others. 

Now, this is none other than the holy service of the Heart 
of Christ in the quintessential power of that most esoteric 
eucharistic sacrament, in which is set forth the final and abso- 
lute act in the great work of redemption, even the shedding 
of our divine virtue through love for the health of the soul 
and body of our kind. 

And so, it would be well for me to give, in as few words 
as I can, what I find to be the spiritual significance of this rite, 
inasmuch as in our present service of healing we have really 
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come unto its realm. For they who truly participate in this 
service of communal healing know that a holy essence 1s sent 
forth or precipitated. And they feel it has come unto them, 
and that they are actually fed by it. (See “Christ of the Holy 
Grail,’ p. 2). Therefore it is that we find that the service 
of this rite, 1f it is anything at all, is nutritive and not merely 
commemorative, as many hold. But in order that it be nu- 
tritive it must be fulfilled in the spiritual degree of our nature, 
1. e., through the spiritual body and soul of communicants 
and ministrant alike. They who form part of the service 
must be in the spirit of it; for no mere formal and external 
performance of this rite can yield any food to the soul, and 
through the soul to the flesh. 

Is it needful for me to say that in this holy communion 
we are all priests unto one another in Christ; and not a ves- 
tige of an obsolete sacerdotalism is left in those who worthily 
fulfil this most holy office. 

Now this communal service is fulfilled through the me- 
diatorial body, already described, of those present both in the 
worlds invisible and visible. For into it the heaven-world of 
our humanity can and does flow, yea must flow, according to 
the absolute necessity of the Great Law of the One Life. 
And they bear with them into our very vitals their own foods. 
And they give of them to us through their mingling with our 
spiritual psyche. And they cannot but so give. Thus are we 
fed by angels’ food. For the risen, ascended and glorified ones 
are the body of the glorified Christ of mankind, who has now 
emerged from and risen above the grave of matter. And to 
us present in this body they are the heavenly host, the angels 
of God. And we, having eaten this angels’ food, are fed by 
it in our whole nature. And so we partake also of their na- 
ture, and so we become of their kind. For their nature is 
imparted to us in their food and we have absorbed its strength 
into our nerve and flesh, and assimilated its virtue into our 
soul. And we are henceforth and perpetually of their kin- 
dred. And we are never without their presence, even while 
dwelling in these earthly bodies. And this is why we can 
never again feel that we are either apart from or separate in 
Life from God or from one another. Henceforth, they com- 
mune with us and we with them, night and day, and through- 
out all the ways and the needs of our life. 

This is the Communion in the Holy Catholic Church of 
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the Christ of the Ages of our Race, and there is none other 
among men. And this is the Sacrament of the Body and 
Blood of our Lord of Life; and it is equally potent in the 
consciousness of the devotee of Krishna as in the follower of 
Jesus Christ, for they are one. 

This is the Holy Eucharist, and through its good cheer 
body and soul are nourished and healed and blessed through 
and through. And there is no hand on earth that can “cor- 
ner’ this Holy Thing. And any section of the human reli- 
gious soul that lays claim to any such prerogative proves by 
the very claim that it knows not well the Holy Fellowship of 
God, nor hath yet won the full right to participate in the Feast 
of the Communal Love of the children. 

This is a brief resume of the spiritual doctrine of the 
Holy Eucharistic Feast, as it has been given to me, and [| 
believe it is the one catholic and therefore true doctrine. 

That this is so is well proven by the fact that we have 
found it equally acceptable to Quaker and Roman Catholic, 
to Methodist and Christian Scientist, to Salvationist and 
Spiritualist, to Buddhist and Presbyterian, to Anglican, both 
high and low—provided only their devotion is illumined by 
the spiritual light of the Divine Intelligence; provided only 
they have the vision of God; provided only they love as the 
little children of God. 

It gives the real inner meaning and use of the Mass or 
Communion Feast. But, in so doing, it effectively delivers 
all who receive it from the power of the craft of the priestly 
male-will, be this of the Anglican, Roman, Greek, Buddhistic, 
Presbyterian, or any other section of the human religious con- 
sciousness. And none do we so desire to deliver as our breth- 
ren in Christ who serve at these very tables. 


In the Foreword I have said that Christ is the very near- 
ness, or the most intimate presence of God to those for whom 
this name has a spiritual significance and content. And even 
as it is, this same Christ or God-presence that feeds us through 
the foods that nourish our physical body, so it is Christ, the 
most intimate nearness of God, that is given as the communal 
good between healer and patient in this most holy service. In 
this conciousness I find the truth of the real Presence, and to 
make it as real as I can to my reader I shall now draw from 
my experience. 








COMMUNAL SERVICE OF HEALING 36l 


Last night, after our service of communal healing, I was 
asked by one who has been for long time now much in this 
consciousness, if I was sure that in it we touch the real Pres- 
ence of God in Christ. And the answer came at once: Why 
should it not be sor 

Even we, you and I, can be felt and most truly realized 
to be a real presence by any number of souls, who are now 
capable of the act of spiritual realization, even at one and 
the same instant of time. ‘There is no limit in our spiritual 
or divine nature to the experience. For we, as pure spirit, 
are ubiquitous. And if we, men and women, can so make 
our presence known to those who call upon us in thought, 
surely it is only reasonable for us to believe that the real Pres- 
ence of the Holy One, who is the very and most intimate 
nearness of God to us, is indeed with us and in us, as the joy 
of the strength of God, every time we in our heart desire the 
blessing of the Holy Presence for the service of the needy. 

Now, whether he knows it, feels it, thinks it, or not, the 
healer always lays on hands in the name of Christ, the Love 
of God, the very near Presence of God. And in fulfilling this 
service he does really, if not consciously, say: ‘This is the 
service of my Love for thee. This is our holy sacrament. 
This is our living and divine communion. This is our euchar- 
istic feast. For thy Christ blesseth my soul and my body, and 
my Christ blesseth thee now in thy flesh and in thy mind, in 
thy will and in thy blood. And thy good in Christ is joined 
unto my good in Christ; yea, thy Christ-virtue is now mingled 
with my Christ-virtue in the Cup of Life, even in the Heart 
of the Holy One of our Blessedness. 

* * * * * * 

Surely this is the very service of the communion Cup. 
Surely this is one of the supreme facts in our human need of 
the eucharistic blessing. For it ever says to the feeble or fear- 
ful soul: Cheer, good cheer, dear one; courage, good cour- 
age, my brother, there is health in Christ for thee. Yes, and 
even into the brief night and the quiet, short sleep of gentle 
death, it can, and does, utter the same good cheer, sending it 
as an angel of Light to companion the soul with its holy com- 
fort, ay, wheresoever be the path of that soul. 

And the healer who realizes that the patient, in thus 
receiving a good through him, is actually fulfilling for his 
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blessing this most serious communal service of Life, works 
in the power of the understanding and the will, of the heart 
and of the mind. And this is working in the power of the 
whole Christ, who is the Wisdom of the Love of God. And 
surely it 1s well so to work. The services of need and supply 
keep life going, for only what is wanted can be given. And 
when the need is realized there is the imperative demand 
for supply. ‘This is the power of prayer, and it is absolute in 
the spiritual realm as in the physical, and controls or directs 
all the powers of healing. Thus the cry of the patient’s need 
is the calling forth of the healer’s divinity or virtue. The 
healer knows this in his soul, whether he yet sees it intelli- 
gently or not. And this is why he is always grateful towards 
the patient when he has really fulfilled a whole or blessed 
work of healing. 

And now to make a statement of considerable moment 
and of a somewhat unusual nature, and to make it as clearly 
as possible, we shall, of need use the language of sex. Thus 
we reaffirm that the healer, who works in the intelligent con- 
sciousness of this communal service, knows that the patient is 
really conferring as great a service of Life towards him as he 
is towards her. For, in opening a way of life through which 
can flow any of his good unto her soul and body, she not only 
gives to him the sweet sense of deliverance and emptiness, but 
she creates in him the conditions that are necessary before he 
can experience the joy of the influx of a new and higher life. 
He knows why it is more blessed to give than to receive. 

Here, as in all the services of love, the giver knows he is 
really the one on whom the greater favor is being conferred, 
and all his feeling is accordingly. And if I can declare a 
truth that is more intensely real to me in this service than any 
other, it is my utter gratitude towards my patient, and my 
heartfelt denial of his sense of indebtedness to me for any 
service given. 

How many times has the patient come to me as a veritable 
gift of love! The opportunity that he or she has given me of 
fulfilling the service of healing has been just what I have been 
wanting even for my health. It has delivered my forces, and, 
in so freeing my soul, has called forth more strength for my 
supply. And their expectation that I fulfil this present ser- 
vice has been on many, many occasions, just what was needed 
to call into activity the genius of the health of my soul with 
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all the attendant joys and comforts thereof. Of a truth, then, 
we can say that for us this is the supreme Christly service of 
blessing, for it hath opened unto us the door of Life. It hath 
given unto us the wisdom of service. And love is the hand 
that hath opened the door. 

And now to sing once more our sweet refrain, for we do 
love to sing it. Verily, the service of Healing is the service 
of the Heart of Christ: verily it is in the power of the blood; 
verily it is sacramental in the innermost sense of the word. 
Even in the physical degree it is effected through the powers 
of the blood or fine vital strengths of the participants. And 
they are the Lamb of God in corpore carnis, verily God in- 
carnate, giving thus the virtue of human flesh and blood for 
the salvation or health of our needy humanity. 

Therefore, into it come the corresponding powers of the 
Heart of Christ from the super-physical degrees of our hu- 
manity, and they work in and through love, for they are in the 
heart of Christ. And this love-work is the true, essential, 
invisible communion of heaven and earth. And they who par- 
ticipate in it know that great and sweet beyond utterance is the 
blessing poured forth for all who communicate. Ofttimes are 
they so conscious of the real Presence that they can hardly con- 
tain the fullness of the Divine joy nor utter one word con- 
cerning the Holy Thing. They know the meaning of the great 
benediction: I bless them who bless my hody. I give my 
best to those who offer their best to my needy children. 


(To be continued) 











CONCERNING SCIENCE AND THEOSOPHY. 
By J. E. HARD. 


life, and changes its theories and rules as time compels. 

Leading scientists do not commit themselves as to their 

knowledge concerning certain phenomena. It is easier to 
deny the existence of certain phenomena than to explain it. 
Science cannot discover the source of life while it studies the 
physical only. But there are such exceptions, as E. E. Fournier 
D’Albe. In his “New Light on Immortality,” concerning the 
electron theory, he says: There are soul atoms which attract 
around them physical matter. When the physical falls away 
these atoms are attracted to each other, and are strong enough 
to form an inner body of their own. Further, he holds that the 
vital elements of each of the physical cells are the particles 
of soul-stuff called “psychomeres.”’ So we see science gradu- 
ally developing an esoteric or inner side. 

In no sense is Theosophy opposed to real Science or 
Theology. It is in accord with the fundamentals in both. 
Theosophy is divine in origin and purpose and has existed 
before the appearance of human souls; it offers the greatest 
system of ethics known; it is the root of knowledge relating to 
God and man; it is the vital truth in religions; it leads to self- 
knowledge, rather than to creeds, dogmas or ceremonies. 
Theosophy has been kept in the world by the Great Souls who 
have preserved the records of the ages and who are ever ready 
to point the way. To see the way, man must first apply him- 
self to the duties which confront him in everyday life. As 
these are done he is enabled to devote a portion of his time to 
the study of the inner and greater life. He enters the world 
of thought; his mental faculties develop; his capacities ex- 
pand; the scope of his work becomes broader and nobler. The 
great purpose of Theosophy is to make known to humanity the 
teaching of Brotherhood; to build a world-fraternity. A study 
of the ancient sciences, philosophies and religions broadens 
the views and strengthens the mind. Such theosophical teach- 
ings as karma and reincarnation supply the missing links in 
and strengthen the chain of evolution. 


G ite and has chosen for its study the physical side of 
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FiUS far we have exhibited the Dogma of magic in its 
driest and most abstract form. Here begin enchant- 
ments; here we announce prodigies and reveal the 

most hidden things. 
The pentagram expresses the mastery of mind over the 
elements. By this sign we chain the demons of the air, the 
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spirits of the fire, the spectres of the water, and the phan- 
toms of the earth. Armed with this symbol and properly 
inclined, you can see the infinite through that faculty which 
is like the eye of your soul, and you can cause yourself to be 
served by legions of angels and columns of demons. 

First, let us establish principles. There is no invisible 
world; there are merely several degrees of perfection in the 
organs. 

The body is the coarse representation of the soul and 
like its transitory envelope. 

The soul can perceive of itself, and without the inter- 
vention of the corporeal organs, by means of its sensibility 
and its diaphane; things either spiritual or corporeal that 
exist in the universe. 

“Spiritual” and “corporeal” are words which only ex- 
press degrees of tenuity or density of substance. 

That principle within us which we call the imagination, 
is only the property inherent in our soul of assimilating the 
images and reflections contained in the living light which 
is the great magnetic agent. These images and reflections 
are revelations when science intervenes to reveal to us the body 
or the light. The man of genius differs from the dreamer 
and the simpleton only in this: that his creations are analogous 
to truth, whilst those of dreamers and fools are lost reflec- 
tions and vague images. Thus, for the sage to imagine is to 
see, as for the magician to speak is to create. We may then 
really and truly see demons, souls, by means of the imagina- 
tion; but the imagination of the adept is clear, whilst that of 
the vulgar is dark. The light of truth traverses the one like 
a splendid window, and is refracted in the other, as in a 
vitreous mass full of scoria and petrogeneous bodies. 

What most contributes to the errors of the vulgar and to 
the extravagances of folly, consists of the mutual reflections 
of depraved imaginations. But the seer (epoptes)* knows 
to a certainty that the things imagined by him are true, and 
experience always confirms his visions. 

We set forth in the Ritual by what method people ac- 
quire this clear interior sight. It is by means of this light 
that confirmed vision-seers place themselves in communica- 
tion with all worlds, as happened so frequently to Emmanual 
Swedenborg, who, however, was not perfectly lucid, since he 





1In the mysteries, its beholder now having a view of the truth. 
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did not discern the reflection of the rays, and often mingled 
fancies (reves) with his most remarkable dreams (songes). 

We say dreams, because dreaming is the result of a 
natural and periodic ecstacy, which we call sleep; to be in 
ecstacy is to sleep. The magnetic somnambulism is a pro- 
ducing and a directing of ecstasy. The errors in somnam- 
bulism are occasioned by the reflections of the diaphane* of 
the persons awake, and especially of the magnetism. 

Dream (songe) is the vision produced by the refraction 
of a ray of truth; fancy (reve) is hallucination occasioned 
by a reflection. 

The temptation of Saint Antony, with his nightmares 
and his monsters, represents the confusion of the reflected with 
the direct rays. As long as the soul struggles it is rational; 
when it succumbs to this:kind of intoxication it is crazy. To 
disentangle the direct ray and to separate it from the reflec- 
tion is the work of the initiate. 

Now let us proclaim that this work is always accom- 
plished by certain among the choice men in the world; that 
this revelation through intuition is thus permanent, and that 
there is no impassible barrier which separates souls, since 
there is in nature neither sudden interruptions nor abrupt 
walls which can separate minds. All is transition and shades, 
and if we suppose the perfectibility of the human faculties, 
to be, if not infinite, at least indefinite, we shall see that all 
men can arrive at seeing everything and consequently at know- 
ing everything, at least in a circle, which may be indefinitely 
enlarged. 

There is no void in nature; all is peopled. There is no 
real death in nature; all is living. “Do you see that star?” 
asked Napoleon of Cardinal Fesch. “No, sire.” “Well, I 
do; I see it;” and he certainly did see it. Hence, great men 
are accused of having been superstitious. Jt is because they 
have seen what the common one cannot see. Men of genius 
differ from simple seers by virtue of the faculty which they 
possess of making other men conscious of what they are see- 
ing, and of making them believe through enthusiasm and 
sympathy. ‘They are the medium of the divine utterance 
(verbe). 

Let us now state how vision is performed. All forms 
correspond to ideas and there is no idea that has not its own 
and particular form. The primordial light, vehicle of all 





*Semi-lucidity; also an investing membrane. 
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ideas, is the mother of all forms, and transmits them from 
emanation to emanation, only diminished or altered in the 
ratio of the density of the intermediaries. Secondary forms 
are reflections that return to the focus of the emanated light. 
The forms of objects being a modification of light remain in 
the light to which the reflection sends them. Hence, the astral 
light or the terrestrial fluid, that we call the “great magic 
agent,” is saturated with images or reflections of all kinds that 
our soul can evoke, and they submit to its luminous body, as 
the Kabalists say. ‘These images are always present and are 
only effaced by the strongest impressions of the reality while 
awake, or by the preoccupation of our thoughts which render 
our imagination inattentive to the movable panorama of the 
astral light. When we sleep, this spectacle presents itself 
to us, and it is thus that fancies (reves) are produced; dreams, 
incoherent and vague, if some predominating wish does not 
remain active during the sleep and does not unconsciously 
give the direction from our intelligence to the dream, which 
then is transformed into a coherent vision. 

Animal magnetism is only artificial sleep produced by 
the union—either voluntary or forcible—of two souls, one of 
which watches while the other sleeps; that is to say, of which 
one directs the other in the choice of the reflections in order 
to change the fancies into coherent visions and to know the 
truth by means of images. 

Thus somnambulists do not really go to the places 
where the magnetizer sends them. They raise up the images 
of them in the astral light and can see nothing that does not 
exist in this light. The astral light has a direct action in the 
nerves, which are the conductors in the animal economy and 
which carry it to the brain. Hence, in the state of somnam- 
bulism, we can see by the agency of the nerves and without 
even having need of radiating light; the astral fluid being a 
latent light, as physical science has recognized that there 
exists a latent heat. 

The magnetism of two is, without doubt, a marvelous dis- 
covery; but the magnetism of one individual alone rendering 
himself lucid at will, and directing himself, is the perfection 
of the magic art. The secret of this great work is not to be 
found. It has been known and practised by a great number 
of initiates, and especially by the celebrated Apollonius of 
Tyana, who has left a theory of it, as we shall see in our 
Ritual. 
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The secret of magnetic lucidity and the direction of the 
phenomena of magnetism, come from two things: the har- 
mony of intelligences and perfect union of wills in a direc- 
tion possible and determined by knowledge; that is to say, 
for magnetism operated between several persons. Individual 
magnetism demands the preparations which we mentioned in 
our first chapter, when we enumerated and displayed in all 
their difficulty the qualities necessary to become a veritable 
adept. We will clear up more and more, this important and 
fundamental point in the following chapters. 

This empire of the will over the astral light, which is 
the physical soul of the pentagram, the figure of which we 
have placed at the head of this chapter. Therefore the ele- 
mentary spirits are subject to this sign when we use it intelli- 
gently; and we can, by placing it in the circle or on the table 
of evocations, render them docile. This is called, in magic 
terms, the “imprisoning of them.” 

Let us explain this marvel in a few words. All created 
spirits Communicate among themselves by signs, and all ad- 
here to a certain number of truths, expressed by certain de- 
terminate forms. ‘The perfection of forms augments in pro- 
portion to the disengagement of spirits, and those which are 
not weighed down by the chains of matter perceive by intui- 
tion whether a sign is the expression of a real power or of a 
rash exercise of will. Hence the intelligence of the sage 
gives value to his pentacle, as his knowledge gives weight to 
his will., and spirits comprehend this power immediately. 

Thus with the pentagram we force the spirits to appear 
in dream, whether awake or asleep, by bringing before our 
diaphane their image, which exists in the astral light, if they 
have lived on the earth; or an image analogous to their spir- 
itual idea (verbe), if they have not. This explains all visions, 
and above all, demonstrates why the dead always appear to 
the seers such as they were on earth, or such as they still are in 
the tomb; never as they are in a mode of existence that escapes 
the perceptions of our natural organism. 

Pregnant women, more than others, are under the influ- 
ence of the astral light. It operates with them in the forma- 
tion of their child, and which constantly presents to them 
reminiscences of forms, of which it is full.* It is thus that 
very virtuous women deceive by equivocal resemblances the 





*“Not a deed, word or thought which has helped to make up the sum ofa 
seni life, but is photographed upon the spiritual body.”—Art Magic, p. 124. 
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malignity of observers. They often impress on the offspring 
of their marriage an image which has struck them in a dream, 
and it is thus that the same physiognomies are perpetuated 
from age to age. Therefore the Kabalistic use of the penta- 
gram can determine the form of infants about to be born, and 
an initiated woman could give to her son the features of a 
Nereus or Achilles, as those of Louis XIV. or Napoleon. We 
indicate the manner of this in our Ritual. 

The pentagram is that which the Kabalists style the “sign 
of the microcosm; this sign of which Goethe exalts the power 
in his beautiful monologue of Faust: “Oh, how all my senses 
quiver with joy at this sight! I feel the youthful and holy 
voluptuousness of life boil up in my nerves and veins. Was 
it a God who traced this sign which appeases the vertigo of 
my soul, fills my poor heart with joy and by a mysterious 
motion unveils around me the forces of naturee Am I a 
Godr Everything becomes so clear to me! In those simple 
figures I see active nature reveal itself to my soul. Now, for 
the first time, I perceive the truth of this saying of the sage! 
‘The world of spirits is not closed. Your sense is obtuse, your 
heart is dead.’ Stand up! O adept of science! bathe thy 
breast—still enveloped by an earthly veil, in the splendors of 
the dawning day.” Faust: Part I, Scene I. 

It was on the 24th day of July, 1854, that the author of 
this book, Eliphas Levy, made the experiment at London of 
evocation by the pentagram, after having prepared himself by 
all the ceremonies which are marked in the Ritual. (Foot- 
note see Ritual Chapter XII.» The success of this experiment, 
the details and reasons of which we give in the 13th Chapter 
of the Dogma, and the ceremonies in the 13th of the Ritual, 
establishes a new pathological fact, which men of true science 
will admit without hesitating. The experiment was repeated 
as many as three times, and gave results truly extraordinary, 
but positive and without any mixture of hallucination. We 
invite the incredulous to make a conscientious and reason- 
able attempt, before shrugging their shoulders and sneering. 

The figure of the pentagram, perfected after the known 
method, and which the author of this trial used, is the one 
which is found at the beginning of this chapter, and which 
we do not find so complete either in the Key of Solomon or 
in the magic calendars of Tycho-Brabé and of Duchenteau. 

Let us only observe that the use of the pentagram is very 
dangerous for operators who have not a complete and perfect 
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understanding of it. The direction of the points of the star 
is not arbitrary and may change the entire operation, as we 
shall explain in the Ritual. 

Paracelsus, that innovator in magic, who surpassed all 
other initiates by the success of realization obtained by him 
alone, affirms that all the magic figures and all the Kabalistic 
signs of the pentacles which the spirits obey are reducible to 
two, which are the syntheses of all the others: the sign of 
the macrocosm or the seal of Solomon, the figure of which 
we have already given and again reproduce here, 








and that of the microcosm still more powerful than the first; 
that is to say, the pentagram, of which he gives a minute de- 
scription in his occult philosophy. 

If we are asked why a sign can have so much power over 
spirits, we shall demand in our turn why the Christian world 
is prostrate before the sign of the cross. The symbol is noth- 
ing of itself, and has no force but through the dogma of which 
it is the sum and the representative (verbe). Now a symbol 
which summarizes the occult forces of nature in expressing 
them all, a symbol which to elementary and other spirits has 
always manifested a power superior to their nature, naturally 
strikes them with respect and fear, and forces them to obey, 
by means of the ascendancy which knowledge and will have 
Over ignorance and weakness. 

It is also by the pentagram that we measure the exact 
proportion of the great and unique athenor necessary for the 
composition of the Philosopher’s Stone and the accomplish- 
ment of the Great Work. The most perfect alembic which 
can elaborate the quintessence itself is figured by the sign of 
the pentagram. 


(To be continued) 








MARCH 


By THE AUTHOR OF “EASTER IN NATURE” 


society's thoughts, that we must change the name of 

the coming days and call them March, and count the 

next thirty-one days by that name. We are not told 
why we must do so, nor does anybody ask why. So it has been 
for ages, and the result is that nobody in public authority can 
tell or cares. The mass of the people are equally indifferent. 
As a result, it has come to pass that Nature or the Great 
Mother lives one way and her children another; and, that the 
latter never get the direct care offered season by season; that 
her children’s ignorance is growing deeper and deeper; that 
they are losing the power of their birthright. The result of 
all this stultification can only be disaster. Who is to be 
blamed? Who shall saver 

I am sure the editor of this magazine would hail with 
joy any message from readers of this my series, relating to the 
passing operative principles in Nature, month by month. 
Will not some of these readers confer with hime It might 
result in great usefulness to themselves and in awakening of 
others to see how indifferently they are related to their great 
origin and, consequently, how ineffective their “lives” are. 
Before passing back to my subject, let me call the read- 

ers’ attention to this fact. I am not writing these papers as a 
teacher in authority. I have no authority behind me, nor am 
I setting forth any systems, known or unknown. I am simply 
trying to give expressions to feelings which have come to me 
through a lifetime. These feelings or individual aspects of 
the Great Mother’s life I set forth objectively. I am very 
well aware of the weakness of my expressions and the shallow- 
ness of my perceptions, and think that probably many of my. 
readers know more about my own feelings and perceptions 
than I do myself, but if they and the rest of us allowed self- 
criticisms to forbid our writing, we should never be able to 
help ourselves and others! Let us all learn to see and glory 
in the infinity of the universe! 


A GAIN we are told by custom and those who manage 








MARCH 373 


In spite of many contradictory facts, people will insist 
upon calling March the first spring month. As regards their 
meaning, they are rarely correct if the first part of the month 
is considered; they are more often right in the last half. To 
speak of March as Spring in the sense of delight and joy, is 
not to speak correct, but that is the way people speak. 

In past essays I have been speaking of Spring and per- 
ceived Spring signs already in December. I have not been 
far astray. Spring begins when the sun comes above the equa- 
tor and starts in to stimulate all organic existence. 

It is true, as Thoreau remarked: “No mortal is alert 
enough to be present at the first dawn of Spring.” Be it so, 
that no mortal has the key to Nature’s Spring mystery, it is 
nevertheless a fact that the days we call March are Spring 
days; that is to say, they are manifestations of that “fighting” 
energy, the classical people personified and called Mars. The 
beginning ‘“frog-talk,” the mare’s shedding her coat on 
your dress, the bright colors, are Mars’ striking his buck- 
lers and calling for the dance of life. In these signs there are 
more of February’s mystic and melancholic characteristics. 
They are seminal, noisy and sometimes licentious. War in 
nature’s sense means aggressiveness, push, quickening. War 
also means destruction, but in nature’s sense such a destruc- 
tion means recasting the old into something new. As a de- 
stroyer and yet a restorer, Mars is symbolized by a staff or a 
spear. The sword cuts asunder, but when the wound is healed 
harmony is found to have been born. Such is the story of 
the love of Mars and Venus, properly read. 

Homer gives us a presentation of Mars (Ares) which 
is most interesting and which can be readily seen in the tem- 
per of the month. In point of strength he is divine, but in 
point of mind and heart he is below even man, he is animal. 
He is a compound of deity and brute. 

Seen in the characteristics of the month, we readily dis- 
cover him in his boisterous animal energy and always in wild 
actions and senseless doings. March is “storm and stress’’; the 
desire to “get out”; to break a bondage; to enlarge oneself; 
to multiply oneself by sex and by mind. But March has no 
philosophic understanding and method. March is quite fairly 
personified by Mars, the god, the soldier. To be called a 
Mars or a Son of Mars is no compliment; it means no more 
than being a blinded bull insensibly rushing on. Blind pas- 
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sion is untamable in its ferocity and is slain; its actions are not 
heroic. No woman ever worshipped Miars, nor were pray- 
ers and sacrifices offered him. She may keep company with 
him for a short time and for her own purposes; but, neither 
divine nor human, he cannot fill the office which might be 
offered him. He is so stupid that Pallas, by putting on a par- 
ticular helmet, prevented him from recognizing her. In 
short, Mars, the god-soldier, the semblance of true virility, is 
force, is the violent wind, rushing into any crack, proclaiming 
loudly that he brings a message, but spills the cream of it in 
his heedlessness. And so is March very largely. 

The literary period known as “Storm and Stress’ be- 
longs to the 18th Century. But every month of March re- 
veals its character in some Rousseau, Hamann, Klopstock, or 
young Goethe or Schiller. Whatever their names be or the 
country that produces them, they demand liberation from the 
imprisoned life;-their bosom throbs with the ‘sympathetic 
temper’; some of them are enthused with the severity of the 
Greek ideals, others are irresponsible impressionists; senti- 
mental religious notions upset many, but many also rise above 
themselves and find firm ground in a grand faith. Such 
characters are common in March. It must be that they have 
drawn their suck at the Great Mother’s breast, because the 
same characteristics are easily found abroad, in the Open. 

Wherever there is life; in March it shows traits of re- 
bellion; it is individualistic in the extreme and as violent as 
the mountain torrent. It is the heart’s inner immensity calling 
for self-realization. If you want interpretations read Sterne, 
Ossian, Diderot, Rousseau. If you want to see how unsatis- 
factory it is, read Werther, Goetz, the Robbers. 

Everywhere change; everywhere gleams; all suffer from 
restlessness and want. But if March did not call out our eter- 
nal yearnings, the ice age of the Winter would allow no 
Spring. However, there is beauty everywhere, too. No 
March period, would mean elegy. The refrain of the true 
elegy is want of child-like innocence, the first love, and the 
eternal longing for “Ideals.” Longings as experienced in 
March have no parallels in any other month. They drain. 
Novalis may illustrate a March elegy. His was a life of 
beauty such as the Great Mother talks of beauty in the month 
of March. 

Every March, the Great Mother sends a unique form 
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of dizziness over the world and her human children feel her 
grip upon their hearts in peculiar ways. She tests their 
strength for the new roles, she intends to distribute. The 
sluggish heart which does not give spring glory to the water- 
drop upon the grass straw nearest to it, will not be a banner 
bearer of the new life. Dry bodies, withered souls and un- 
moved spirits, take secondary parts in the new play, and in 
another year no part at all. 

Every March the Great Mother delivers at least one lec- 
ture on the mysticism of life. Browning must have heard such 
a lecture. In a stammering fashion he has reproduced some 
of itin his Paracelsus. We learn the idea of her lecture from 
Paracelsus at Constantinople, in the house of the Greek con- 
juror. Paracelsus has failed to find the Great Mother, be- 
cause he sought knowledge at the sacrifice of love. In so do- 
ing he violated a natural law and is suffering for it. Knowl- 
edge and love are inseparable in life. 

Five years later we find Paracelsus at Basle opening his 
heart to his old friend, the professor, at the university. Out- 
wardly Paracelsus has “‘attained,” yet he feels his failure. He 
has contented himself with lower aims in order to be useful. 
But that isnot Truth. He has also drawn around him a lower 


kind of men, and that has produced a false position. We hear 
Paracelsus exclaim: 


No! No! 
Love, hope, fear, faith—these make humanity; 
These are its sign and note and character, 
And these I have lost! 


This is the Mother’s March lecture: 


Love, hope, fear, faith—these make humanity; 
These are its sign and note and character. 
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By NURHO DE MANHAR 


(Continued from page 316) 


ready risen above the horizon. Then said one of them: 

‘Today fire will descend from on high.” Said an- 

other: “It will descend upon this house and envelope 
someone in flames.” A third said: “It will be one who is in 
our midst and well on in years.” 

“God forbid that this should happen,” exclaimed Rabbi 
Abba, who was exceedingly troubled, so that he was unable 
to speak. After a few moments, he became composed and 
said: “I perceive heaven is communicating to the earth and 
predicting through these children, events that will occur dur- 
ing the day.” 

The predictions proved true, respecting Rabbi Abba, for 
the joy he felt in the study of the secret doctrine was so great 
that his countenance and head became irradiated with a nim- 
bus of light. All that day, the guest remained in the house 
and none went out of it. It was surrounded with something 
similar to a thin cloud of mist, and the friends assembled 


T HEY went out of the house and found the sun had al- 
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there experienced a sense of inward joy and delight so in- 
tense as that which was felt by the children of Israel when 
they received the law at Mount Sinai. So intent and absorbed 
were the guests in their meditations that when their meeting 
ended, they knew not whether it was day or night. 

Then Rabbi Abba spake and said: “Whilst we are all 
present, let each one direct and concentrate his thoughts and 
speak on the subject of ‘Wisdom,’ that our host may be blessed 
and profited now that he is about to celebrate the feast of the 
circumcision.” 

Then stood up one of the guests and said: “It is writ- 
ten, ‘Blessed is the man whom thou choosest and causest to 
approach unto thee, that he may dwell in thy courts. We 
shall be satisfied with the goodness of thy house, thy holy 
tabernacle’ (Ps. LXV. 5). Observe in this verse the sequence 
of the words, court, house, tabernacle, in an ascending grade 
from the lower to the higher. To dwell in thy courts, is to 
dwell in Jerusalem and be accounted holy, as it is written, 
‘He that remaineth in Jerusalem shall be called holy’ (Is. 
IV. 3), and also, ‘We shall be satisfied with the goodness of 
thy house.’ “Through wisdom a house is builded and by un- 
derstanding it is established’ (Prov. XXIV. 3). By the word 
wisdom, allusion is made to the occult words, ‘And a river 
went forth out of Eden to water the garden.’ “Thy holy taber- 
nacle,’ then, is the higher and supreme degree of divine life, 
for the term “hecal”’ (tabernacle) is the same as he-cal (there 
is everything), the tabernacle being the perfection and union 
of all things. The beginning of the verse confirms this inter- 
pretation. ‘Happy is the man whom thou choosest that he 
may dwell in thy courts.’ He who offers as a sacrifice to the 
Holy One his own son by causing him to undergo the rite 
of circumcision, becomes a friend and servant of the Holy 
One and enables him to dwell also in the house and tabernacle 
or the secret place of the Most High. The word “hatzere- 
kha” (thy courts) is here found in the plural and includes 
house and tabernacle. It is for this reason that true men and 
faithful servants of the covenant, when the rite was per- 
formed, were accustomed to recite this verse in the follow- 
ing way, one of the assistants repeated the words, ‘blessed is 
he whom thou choosest to approach unto thee.’ Another said, 
‘we shall be satisfied with the goodness of thy house.’ 

Then. followed the benediction pronounced by the child’s 
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father: “Blessed be thou, Lord and Master of the universe 
who hast sanctified us and commanded us to bring this child 
unto the covenant of Abraham our father.’ The witnesses 
then say, ‘God grant that as you have caused thy child to enter 
into the covenant, so may thou also initiate him into the se- 
cret doctrine respecting marriage and good works.’ We know 
from tradition that a man ought first of all to pray for mer- 
cies to be extended to himself and then to others, as it 1s 
written, ‘Niake atonement for himself and for his household 
and for all the congregation of Israel’ (Lev. XVI. 17). We 
think this a precept that should be always followed.” 

Said Rabbi Abba: “Truly and rightly so, and he who 
neglects and ignores it excludes himself and enters not into 
the ten canopies or pavilions which the Holy One has pre- 
pared for the righteous in the world to come and for all who 
obey this injunction. For this reason the words of this verse 
are ten in number, corresponding each of them to one of these 
pavilions. Blessed is your lot in this world and the world to 
come, for the secret doctrine is written in your hearts as 
though you had been in bodily form at Mount Sinai when 
the law was given forth to the children of Israel. 

Said another guest: “It is written, ‘An altar of earth 
shalt thou make unto me and sacrifice thereon thy burnt offer- 
ings and thy peace offerings’ (Ex. XX. 24). We are taught 
that everyone who brings his child as a sacrifice, or in other 
words, causes him to be circumcised, makes an offering the 
greatest and most acceptable that can be rendered to the Holy 
One, and also the altar he makes is the most perfect that can 
be possibly made. ‘Therefore, at the performance of this rite 
it is necessary that there be an altar consisting of a vase filled 
with earth, into which is cast the prepuce, this being ac- 
counted by the Holy One as an offering equally as agreeable 
and acceptable to him as the sacrifice of sheep and oxen, and 
therefore it is further written, ‘Where I record my name, I 
will come unto thee and will bless thee.’ What do the words, 
‘where I record my name’ signify? ‘They allude to the sign 
of the covenant, as it is written, “The secret or mystery of the 
Lord is with them that fear him, and he will show them his 
covenant’ (Ps. XXV. 14). Further it is added, ‘If thou wilt 
make me an altar of stone, thou shalt build it of unhewn 
stones, for if thou lift up thy tool upon it, thou hast polluted 
it? (Ex. XX. 25). These words refer to heathen converts to 
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Judaism who are generally stiff-necked and hard of heart, 
and therefore termed an altar of stone. “Thou shalt built it 
of unhewn stones’ signify those who have the desire to serve 
and worship the Holy One, who enjoins that no gentile con- 
vert should undergo the rite of the covenant until he has re- 
nounced his former religion and parted with his hardness of 
heart, as his conversion would prove vain and of no good ef- 
fect. He would be like unto a stone, carved and polished out- 
side but interiorly is still rough and hard. The real meaning 
then of these words is, unless the heart is softened by enter- 
ing into the covenant, it is of no benefit whatever, either to 
them who take part in the ceremony or bear the sign on them. 
Happy is he who in this pleases the Holy One by this offer- 
ing of his son unto him, for he will rejoice daily, as it is writ- 
ten, ‘But let them rejoice, all they who put their trust in thee, 
let them shout for joy because thou dwellest with them, let 
them also that love thy name be joyful in thee’”’ (Ps. V. 11). 

Said another guest: “It is written, ‘And Abraham was 
ninety and nine years old and the Lord appeared unto him, 
and said unto him, I am the Almighty God, walk thou be- 
fore me and be thou perfect’ (Gen. XVII. 1). This verse 
needs critical examination, as it abounds with several difficul- 
ties that require explanation. It may be asked, had not the 
Holy {One appeared unto Abraham before attaining unto 
this age, which might be inferred from the words of this 
verse. In previous accounts of the divine manifestations no 
mention whatever is made of Abraham’s age. It is simply 
said, ‘the Lord said unto Abraham * * *.’ Another difficult 
question is, how was it that before Abraham had reached this 
age, scripture nowhere states that the Lord appeared unto 
hime It was because that up to that time he was uncircum- 
cised, and it was only after he had performed the rite the 
Holy One revealed himself in a way and manner he had never 
done before, and therefore scripture states, ‘And the Lord 
appeared unto him.’ But why did the Lord appear and mani- 
fest himself to Abraham on this particular occasion? Be- 
cause he wished to make known unto him the relation exist- 
ing between the sign of the covenant and that most sublime 
degree of elevation in the divine life, termed the “Holy 
Crown.” Moreover, the Holy One intended that from Abra- 
ham should proceed a people and nation wholly sanctified 
unto himself; it was essential that he himself should first be- 
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come such, which did not occur until he had attained to the 
age of ninety-nine years. Another reason why scripture states 
this age of Abraham is, that until he had attained thereunto, 
his years were not reckoned or taken any account of and only 
began to be so when he became circumcised at this advanced 
age. When the Lord appeared unto him and said, ‘I am the 
Almighty God’ (El Shaddai). Why up to this time had he 
not appeared unto him and announced himself by this name? 
Respecting this question tradition informs us that at the crea- 
tion of the world, he made higher and lower spheres, some 
of the latter of which were void of holiness and spiritual life, 
such as the world of elementals who are able to influence 
those in this earth who are uncircumcised and who become 
impressed with their mark, the letters S and D denoting they 
are soiled and subject to the influence of the evil one. But 
as soon as men are circumcised, they become freed from the 
influence of the elementals and live under the wings or pro- 
tection of the Schekina. It is then that the Yod (1), symbol 
of the sign of the Covenant, becomes impressed upon them 
and they bear on them the full divine name Shaddai (S$ D 1). 
When this occurred in the case of Abraham, then, as stated, 
the Lord appeared unto him and said unto him, ‘I am the 
Almighty God,’ (El Shaddai) ‘walk thou before me and be 
thou perfect’ (thanaim), which word signifies full and com- 
plete. In other words, he said, until now the mark thou hast 
borne is incomplete, being composed only of the letters S and 
D. Circumcise now thyself, then wilt thou bear my full and 
complete name of Shaddai, for whoever bears it is blessed, 
as it is written, ‘And God Almighty (Al Shaddai) bless thee’ 
(Gen. XXVIII. 3). It is from him that all blessings come. 
He it is who rules the inferior worlds that tremble and fear 
before him, so that they are unable to exercise any influence 
over those who bear on them the full sign of the covenant 
who will never descend or fall into Gehenna, as it is written, 
‘Thy people also shall be all righteous’”’ (Is. LX. 21). 
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“Can elementary matter, by 
magical processes, be brought into 
concrete form by means of the 
hands; if so, what particular form 
can be produced and how is 1t 
done?” 

It is possible for one who has the 
necessary mental powers and psychic 
organization to give physical exis- 
tence by magical processes to any 
form he desires; and yet, it may be 
cheaper in the end for him to get 
that object as other people get the 
objects of their desire. With the 
hands as matrix any mineral deposit 
or geometrical form can be precipi- 
tated from elemental matter. Like- 
wise can elemental matter be by the 
hands drawn together and moulded 
into solid form. 

The spiritual and mental powers 
necessary in one who would give a 
physical form to invisible matter are: 
faith, will, and imagination. In addi- 
tion, his astral body must be able to 
retain and to generate much magne- 
tism. Everybody has faith, will, and 
imagination; but, in a magician, these 
must be raised to a higher power. 
No work is performed without faith. 
For the work in hand, our magician 
must have faith, and that is knowl- 
edge in action. This faith may not 
be the result of his works and efforts 
in the present life. Our magician 
must have faith in his ability to bring 
into visibility that which is not vis- 
ible, to make the inaudible audible, to 
make tangible that which is not tan- 
gible, to produce to the senses that 
which they are usually unable to 
sense. If he has not the faith that 
these things can be done, if he has 
not the faith that he can do them, 
then—he cannot. If he believes he 


can perform magic works because 
somebody tells him he can, his belief 
is not faith. It remains belief, a no- 
tion. For success in his work his 
faith must well up within him, and 
be unshaken by anything that may 
be said. The faith which thus wells 
up comes from a forgotten knowl- 
edge, acquired in the past. He must 
not remain satisfied with an unshaken 
faith, but he must bring the past into 
present knowledge. He must use his 
mind. If he is willing to exercise 
his mind by thoughts, his faith will 
guide him in his mental operations 
and will provide the way for the past 
to become present knowledge. 

As to imagination, our magician 
must be different from those who are 
called people of imagination, because 
they have flights of fancy. Imagina- 
tion is the making of images, or the 
state in which images are made. The 
images which our magician makes 
are mental images and which, when 
made, are not as easily broken as are 
those of clay or other physical mat- 
ter. The images of our magician are 
harder to make and to break and will 
last longer than those fashioned of 
marble or steel. To have imagina- 
tion necessary for his work, our 
magician must fix his mind on that 
to which he would give physical form. 
He must make an image of it. This 
he does by keeping his mind on the 
form until it is to him an image, 
which he may summon again by 
thought. When he has faith and can 
make images at will, he has also 
will. That is to say, he is able to 
call on will to aid in his work. The 
will is everywhere and like electricity 
is always ready to lend its power to 
anyone who provides the field for 
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its operations and who can make it 
contact the field. 

All the movements of swimming 
may be described with mathematical 
accuracy; yet, if one in the water 
tries to follow directions but has no 
faith in his ability to swim and does 
not imagine himself swimming while 
making the movements, then he wills 
not to swim. Doubt and then fear 
seizes him, and he sinks. In trying 
to walk a tight rope, one who has 
not faith that he can walk it and does 
not imagine himself on the rope and 
walking the rope wills to fall, and 
he does. Familiarity with the laws of 
gravitation and physics will not keep 
him on that rope. Faith shows him 
how. Imagination keeps him on the 
rope. Will gives him the power to 
walk. As long as he imagines himself 
on the rope and his confidence con- 
tinues, he cannot fall. But should 
his thought change, and should he 
for a fraction of a second imagine 
himself falling, the picture which he 
makes of his falling will unbalance 
and pull him down. 

Equipped with faith, will, and im- 
agination, one can produce by means 
of his hands physical phenomena by 
magical processes. To illustrate: To 
give physical visibility to form, the 
form must be held or imagined. The 
fluid matter whirling, invisible, must 
be held compact until it becomes fixed 
and in thought solid. This is work 
for imagination. Passes can now be 
made with the hands around and 
about the desired form. By the 
movements of the hands around the 
form, elemental matter is drawn and 
precipitated into that form and, gradu- 
ally, with continued precipitations, 
the form becomes visible and physi- 
cal. This is done by the power of 
faith, which makes the laws controll- 
ing elemental matter known and how 
to draw it into form. The will lends 
the power to do all this and is the 
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agent by which all the work is ac- 
complished. The thought is the 
guide which causes the will to fuse or 
blend the elemental matter and to 
bring it into form. If the thought 
wavers in the operations, the work 
stops. Ii the thought is steady, the 
work of imagination and faith will be 
completed by the will. The form is 
made physical, and is of the size and 
color desired. A small object, such 
as a stone or crystal or gem, may be 
formed by placing the right hand 
over the left, the center of the palms 
opposite each other. Then the stone 
or gem or crystal must be imagined 
and that image must be held in 
thought and its precipitation willed. 
The magnetism of the operator’s 
hands is the ground in which the 
image of the crystal or gem, as a 
germ or seed, begins to grow. With 
the magnetic force between the 
hands, the ray or rays of light are 
made to precipitate into the matrix 
in the mind, until the gem of the 
desired size and color and luster is 
produced. Forms have been and can 
be produced by magical processes, 
but it is easier to procure the desired 
forms in the usual methods than to 
go through the necessary training in 
order to produce them by magical 
means. But it is well for a man to 
have faith, to develop his imagina- 
tion, to learn the uses of the will. 
The development or acquirement of 
these three magical powers will make 
a man of him. Then he can, but it 
is not likely that he will, be a maker 
of precious stones or other forms by 
magical processes. 

“How should the hands be used 
in the healing of one’s own physical 
body or any part of the body?” 

Directions cannot be given which 
would be fit for all kinds of diseases, 
but directions can be given to aid in 
the cure of constitutional and local 
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ills; and which may apply generally 
to many others. It is best for those 
who would heal to understand a few 
fundamentals about the body and its 
magnetic nature, before they attempt 
magnetic treatment, of their own 
bodies or those of others. 

The physical body is a mass of 
matter organized according to cer- 
tain laws, each part to perform cer- 
tain functions and serve certain pur- 
poses, for the common welfare of the 
whole. The physical mass is held to- 
gether, repaired and maintained, by 
a fine magnetic body of form within 
the mass. The natural functions of 
the physical body, such as absorption, 
digestion, assimilation, elemination, 
and all involuntary movements, are 
carried on by the magnetic body of 
form within the physical mass. Cer- 
tain laws govern all functions of the 
body. If these laws are transgressed, 
physical ills will inevitably follow. 
These ills are evidence that some 
wrong has been done, and that there 
is an obstruction or that there are 
many obstructions in the body which 
prevent the magnetic body from 
bringing about a harmonious relation- 
ship of its parts or functions, or that 
there is a greater expenditure of en- 
ergy than its resources can supply. 
The magnetic form body is a storage 
battery through which universal life 
acts. The magnetic body is the me- 
dium which connects universal life 
with physical matter. Without the 
magnetic body, the physical mass 
would crumble into dust. 

In the cure of ills by means of the 
hands, the right hand is placed on the 
forehead and the left hand at the back 
of the head. After remaining there 
quietly for a few minutes, the right 
hand should be placed on the chest 
and the left hand opposite on the 
spine. In a few minutes the left hand 
should be placed in the small of the 
back and the palm of the right hand 
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on the navel. In a minute or two 
the right hand should be moved slow- 
ly and gently around the entire srr- 
face of the abdomen—in the direc- 
tion in which a watch is wound— 
forty-nine times and then be brought 
to its first position and allowed to 
remain about three minutes. The left 
hand should be kept still, with the 
palm under the spine, during the 
movements of the right hand. The 
body should be in a reclining posi- 
tion. 

With regard to any local treatment, 
the left hand should be placed under- 
neath the part affected and the right 
hand on the other side over the part 
and there allowed to remain about 
five minutes or until such time as one 
feels naturally that it is time to stop. 
The local treatment should be pre- 
ceded or followed by the general 
treatment first described. The parts 
of the body may be rubbed, but the 
rubbing should be gentle. Harsh 
treatment is usually injurious accord- 
ing to these methods. 

The physical hands do not produce 
the cure; the magnetic form within 
the hands does not produce the cure. 
The cure is produced by the uni- 
versal life, which is conducted to the 
magnetic form within the physical 
body by means of the hands. The 
object of placing the hands on the 
body is to conduct universal life to 
the magnetic form and to strengthen 
the magnetic form so that it may 
receive and store and be in direct 
contact with universal life. In treat- 
ing one’s own body or the body of 
another, it must be well understood 
chat the mind does not effect the cure, 
and that the mind must not try to 
direct the current or interfere with 
its flow in any way. If one cannot 
keep his mind in a calm and restful 
attitude, so as not to interfere with 
the cure, it is much better not to fol- 
low the practices here suggested. An 
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attempt of the mind to direct the cur- 
rent of the cure does harm to the 
large part of the body to satisfy a 
small part. .But in reality all parts 
are damaged by the pull. This is not 
mind or mental healing. This mag- 
netic treatment as described will 
stimulate the magnetic body to re- 
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newed action and universal life will 
replenish it. In order to effect a cure 
and keep the body well, the body 
should be given the foods which one 
finds that it needs to repair and main- 
tain its structure, and all wastes or 
drains on the body must be stopped. 
A FRIEND. 





A PRAYER 
By J. L. H. 


O Nature, unfold me thy secrets 
And permit me thy grand truths to learn,— 
Make clear, I pray, thy mysteries, 


The simplest and greatest in turn. 
Thy hidden truths I would conquer, 
Their virtues I] fain would extol; 
Deny me not, then, this advantage, 
And bar me not from this goal. 


To drink of thy fountain of learning, 
And be borne on its purified stream 
Through the gates of the haven of knowledge 
Is my prayer, my yearning, my dream. 
If taught thy sacred precepts, 
My life I'll devote to thy cause, 
And uphold to the best of my power, 
Thy pure and triumphant laws. 


For the sake of suffering mankind 
And for the good that I then might do, 
Empower me with thy wisdom, 
Indoctrinate me in thy truths. 
For to help with the best that is in me, 
To clarify life’s turbid stream, 
Is the only aim of my manhood, 
Is my governing purpose and theme. 














